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Abstract

Middle Persian translations and interpretations of Avestan texts employ the word st in the trans-
lation of the Avestan i§ti- “capability, capacity, competence”. The word became a vocabulary item in
the Middle Persian corpus. It seems to be a calque of its Avestan counterpart. The Avestan iti- has
presented challenges in the Avesta scholarship and is translated with words from different semantic
domains. This article discusses the definition of Avestan i§ti- and how it is reinterpreted and under-
stood in the Middle Persian translations. It is argued here that Av. i3ti- refers to “capability, capacity,
and competence”. However, it is understood and interpreted in the MP texts as “wealth, property”,
“remuneration”, or “reward”. It is sometimes translated to a verb form from xwastan “desire, want”.

Keywords: 3ti-; Avestan; Middle Persian; Translation; Zand; Dénkard

I. Introduction

Studies on the Middle Persian (MP) interpretation of the Avestan (Av.) texts, traditionally
called Zand, have recently received significant scholarly attention (e.g. Zeini 2020;
Malandra and Ichaporia 2013; Cantera 2004). These studies undertake to clarify the recep-
tion of Avestan language and texts in later periods and the extent to which the transla-
tions of the Avesta influence MP texts. Another crucial question that has been posed in
recent years is whether these translations could still contribute to our understanding
of the Avestan texts. It seems that the old tradition of translating and interpreting the
sacred texts reflected in Zand would at least partly contribute to our analysis of the
Avesta. This article presents a study of the disputed Av. term iti- and its MP translation
to establish how precisely MP translators understood the Av. term in their
interpretations.'

Moreover, it aims to clarify the meaning of it as a vocabulary item in MP. Before exam-
ining Av. 18ti-, it is essential to discuss some of the features of MP translation texts and the
process of their translation, to clarify the context of our discussion. Following this, the
etymology of Av. i8ti-, its syntactic context, and its derivatives are discussed. Finally,
MP 5t and its appearances in Zand and other MP texts are analysed and compared
diachronically.
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In this article, the examples consist of the Av. original sentence, MP interlinear trans-
lation, and MP comments, respectively. OAv. translations are adopted from Humbach
(1991a).* The translations of ti- are deleted to visualize the notion in the lines. Other
translations are also consulted to check whether the Av. text’s alternative interpretation
matches the MP translation. Examples from other texts are either cited from a reference
or translated by the author.

I.1. Zand

Before engaging with the word and its usages, it is beneficial to review the qualities of
Zand. Tt will clarify our discussion about the occurrences of the word in the Middle
Persian translation of the Avesta.

Zand includes a loose word-for-word translation of the Av. Text, usually accompanied
by an idiomatic translation into MP and a commentary. For example, the Old Avestan
(OAv.) phrase ustanais ... zastais (Y.29: 5) “with outstretched hands” is glossed into MP
pad ... ustan dast “with *stretched hands” and explained by a comment tuxsagtha “dili-
gently”. The MP gloss has no obvious sense in MP.> Therefore, an adverb modifies it.
The word-for-word translation usually follows the source word order (Josephson 1997:
153-5; Cantera 2004: 241) and a (pseudo-)etymological approach according to the phon-
etic similarity (Andrés-Toledo 2017: 398; Musavi 2019: 293), in this example, the gloss
ustan for the Av. ustandis is thus.” Therefore, it is usually possible to distinguish the trans-
lation of Avestan words from comments, although the comments are not specially marked
as such in the manuscripts.’

Malandra and Ichaporia (2013: 1) have observed a twist in the terminology: they sug-
gest that the word-for-word translation of the Av. texts should be referred to as “gloss”.
Their suggestion is supported by the fact that it would attempt to transfer every source
word’s notion interlineally, indicating very little about MP grammar. By contrast, MP
comments would represent every phrase’s proper MP translation wherever they are
appended to the text.

The MP interpretation follows the source language word order to the extent that it fre-
quently violates the standard MP syntax. For instance, in example 1.2 (Y.44: 2d) below, the
MP translation ké man druwand pad éd 1 to sid petyarénéd is scrambled and follows the
Avestan word order, while the canonical MP word order would be (6y) druwand ké man
pad éd 1 t5 sid petyaréned. Therefore, a comment is added to clarify the intended meaning
of the word-for-word translation. Here, the interpretation (1.3) of pad éd 1 t6 dén “(at) your
religion” is also provided between the lines and explains pad éd 1 t6 siid “(at) your benefit”

(end of 1.2).
ya =ma draguud 9pa

(1.1) Av. who.nom.se.M 1. ABL.SG® deceitful.NOM.SG.M you.acc.PL.N ACC.PL.N
sauud paitl.arate
benefits. turn away:PRS.3sc.MID

% As the translation is clarified with commentaries in the second volume, the interpretation is often linguis-
tically consistent, and the work is widely quoted.

® For a suggestion about its origin, meaning and the MP comment in Y.28 see Shaked 1996: 648.

* The pseudo-etymological approach according to the phonetic similarity does not necessarily lead to a
non-etymological association, for example here Av. zastai§ “hands” is correctly glossed with MP dast.

® For a different view see Cantera 2004: 241.

¢ Kellens and Pirart (1990: 208) find it possible that ma be another form for the enclitic ablative singular mat
or dative-genitive singular mgi.
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(12) MP ke man  druwand  pad ed 1 t6 sid petyaréenéd’
REL I deceitful  at that EZ you benefit  counteract:PRS.3SG
Av. Tr. “(That) deceitful one who (intends) to turn away from me Thy benefits?”
MP Tr. “The deceitful who counteracts me against your benefit.”
(1.3) pad ed1to den
at that EZ you  religion

“your religion”

However, in example 2.2 (Y.44: 12e), the Avestan word order is not strictly followed, since
Av. néit and MP né occur in different positions in the sentence. The insertion of the pro-
noun xwad in the MP translation, with no Av. counterpart, also contributes to communi-
cation of the meaning. Still, since the MP translation follows the (pseudo-)phonological
etymology, the intended meaning is not clear. The problem is that MP menom is used
to translate Av. mainiiete, since they both derive from OIr. MAN “think, consider”
(Cheung 2006: 262). Still, MP menidan does not demonstrate the meaning that the
Zandist understands, i.e. $naxtan “know, recognize”, therefore a comment (2.3) was neces-
sary to clarify, using $nasem:

(2.1) Av.  ciiaphat huué noit  aiiam
How® that_there NOM.MM  not  this_here.NOM.SG
angro maniiete
harmful. NOM.SG.M think:PRS.35G.Mid
(2.2) MP  az cé ka xwad — awesan pad ayisn né  ganndg
from what when self  they at approaching not harmful
menom
think:PRS.1SG
Av. Tr. “Evidently, the latter, not the former, harmful, intends (to turn away).”

MP Tr.  “Why I myself by (their) coming do not consider them evil.”

(2.3) ka cesrdy ~ awesdn wenom a=san pad dew Ne S$nasem
namely what=for they see:PRS.1SG and=they as devil not know:PRS.1PL
“Namely, why when I see them, I do not recognize them as devils?”

Moreover, some words used in Zand are not (or are no longer) used in Middle Persian
(Cantera 2004: 246). Thus, comments are introduced to convey the message either by
paraphrasing, adding more information, or rendering different possible interpretations.
For example, the MP adverbial phrase andar druzodman, which glosses OAv. driijé
domane (Y.49: 11d) “in the house of deceit” is explained by the MP comment andar
dusox “in hell”. The could be because druzodman is not a real or frequent MP word and
would need clarification. Another possibility is that the “house of the deceit” is under-
stood, but is not clear and precise. Therefore, an interpretation clarifies that it is syn-
onymous with “hell”.

7 MP pétyar- imitates Av. paiti.ar-, though the MP cognate is not attested to demonstrate the exact same sense

as here (turn away). For example, in DK3:27:7 gehan pétydrénidan means “to destroy the world”.
8 For this translation see Kellens and Pirart (1990: 241).
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On the one hand, studying these comments contributes to our understanding of
Zoroastrians in that era and their conception of the Avesta. It also demonstrates their
translation techniques and linguistic skills (Cantera 2004: 268). The latter point is of par-
ticular linguistic interest since Avestan is a more synthetic language in which noun declen-
sion and verb inflection are intricate. MP employs a simpler verbal inflection. The active/
middle distinction is lost, and fewer non-finite verbs are included in the verbal system.
The loss of the wide range of non-finite forms in MP limits the syntactic possibilities of
the translated forms, changes the syntax of MP compared to Old Iranian, and makes it dif-
ficult to render a MP word-for-word translation of the Av. text. For example, the NP
ustandis zastais in (3.1) is translated by the prepositional phrase pad ustan dastth. As in this
example, MP usually exerts adposition to express the case except for nominative, accusative,
and vocative cases. Spiegel’s early observations show that noun phrases in the nominative,
accusative, and vocative cases are not usually periphrastic. Still, other cases use prepositions,
including az, pad, 6, ray, andar, and the like (1860: 21-23; Cantera 2004: 269).

Another strategy is to translate the non-finite form into a conjugated verb, as in
example 3 (Y.29: 5a):

(3.1) Av. at va ustandis ahuua
PRT PC.INOM.DU’ outstretched:INS.PLM fervour.INS.SG.F
zastais frinamna ahurai=a

hand:INS.PLM  devoting.NOM.DU.M ahura.DAT.SG.M=PPS

(3.2) MP  édon az aSma pad ustan-axwih
Thus from you.PL at stretched vitality
ustan-dastih franamom 6 ohrmazd
stretched handedness propagate (faith).PRS.1SG to Ohrmazd

Av. Tr. “We two devote ourselves to the Ahura, with hands stretched out with
fervour.”

MP Tr. “Thus, from your with stretched vitality and stretched handedness, 1

propagate (faith) to Ohrmazd.”

Y

The Av. middle-voiced present participle frinamna “devoting” is translated to the finite
verb franamom “I promote”. Likewise, in this article (example 11, below), we will see
how the Av. #ti- is also sometimes understood as a verb.

Middle Persian translations benefit from several Avestan loanwords, artificial neolo-
gisms, and genuine MP vocabulary.'® An artificial MP neologism is probably seen in the
MP compound ustan-axwih. Since the composition is structurally uncommon, one would
assume that this is not a normal formation. An example of an Avestan loanword in MP
is apagaiiehe “of death”,"" which is only observed in a few of the Av. manuscripts,'” but fre-
quently in the MP glosses and comments on the translation of Av. texts to mean “dead”.

The attestation of several elements of MP translated vocabulary, particularly in cases
such as apagaiiehe, makes it essential to think of a multi-step process in interpreting these
texts. The Av. texts were read, analysed, and memorized traditionally in a place called
herbedestan (Kotwal 2012). This was a form of advanced priestly school where

® Otherwise enclitic PC.2ACC.PL.

' For more on this classification see Buyaner (2010: 80).

' GEN.SG of apa-gaiia- M. death (Bartholomae 1904: 73).

12 For example, in manuscript J2 of Y.62: 4 (Avestan Corpus 2021).
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Zoroastrian priest-teachers (hérbedan), read, elaborated on, and interpreted the Avesta
orally for students (hawistan), who memorized and retained the exegesis so it could be
taught to the next generation. After the introduction of writing, hérbed also undertook
to write down their interpretations. The names of two hérbed authors are mentioned in
the colophons of SNS** and PT."*

Nevertheless, the case of MP 3t has similarities and differences with neologism and
loan translation. While it is often used in the translation of the Av. i#ti-, it is different
from apagayiiehe as it has gone through a phonetic evolution where it lost its final
vowel, as well as a semantic change that is discussed further below."

2. The etymology of Avestan isti-

Avestan iti- is a feminine noun that is understood and translated in different ways by
Avestan scholars. It has been taken to include a wide range of related meanings, from
“assets”," to “ability”,"” “power”,'® “command”,"” “wish”, and “ritual”.*°

Humbach concluded that the word corresponds to more than one Indo-Iranian word and
translated it differently in different contexts (1991b: 106). He assumes three Sanskrit cog-
nates for the Iranian iti-. The Ved. Skt. "isti-. “impulse, acceleration, hurry, order, invitation,
dispatch”*' while the Ved. Skt. Zisti- means “seeking, desire, wish, request”*
(Monier-Williams 1899: 169; Humbach, 1991b: 106). On the other hand, Kellens and Pirart
(1990: 224) refer to another Skt. noun isti- “sacrifice, sacrificing”, which is the name of
an oblation in Rigveda consisting of butter and fruits as opposed to the sacrifice of an ani-
mal or Soma (Monier-Williams 1899: 169). Another definition derives from the Ir. verb IS “to
own, possess; rule, master, reign” (Skt. IS) and means “command, ability”** (Humbach
1991b: 106). Since the root IS contains connotations related to owning and possession,
then meanings like “possession, wealth, and property” are also suggested.”*

The initial vowel in the word iti- is often long (7). A short vowel (i) is only seen in
Vr.23: 1 (3tim)*> and Yt.19: 32 (i$tim) (Bartholomae 1904: 377). Etymologically, the initial
vowel is expected to be a long one, so the short vowel in Avestan is probably a transmis-
sion failure.”® Moreover, it is occasionally spelled isti- in a few Indian manuscripts of the
Avesta (for example, in K11A, Lb2) (Avestan Digital Archive 2021). This is etymologically
the expected spelling for the Iranian cognate of the Skt. *isti-. Manuscript B is observed to

 ustad pesyatan T ram herbed (Ch. 21, 8b).

4 kay-husraw mihr-aban herbed (Col. B, p. 298).

1> Although it is sometimes difficult to draw a boundary between these two categories (Buyaner 2010: 80-81).

1¢ Vermégen (Bartholomae 1904: 376). Bartholomae’s reading has two more senses, namely: possession, good,
wealth; and the ability of taking into possession (ibid.).

17 Kénnen, Imstandsein, Kraft (Bartholomae 1904: 376).

'8 Insler (1975: 205) translates the word as “power” in all of the Gathds.

' Humbach (1991a) understands the word in the following stanzas to mean “command”: 32: 9; 34:5; 46: 16, 18;
48: 8; 49: 12; 51: 2.

%0 Kellens and Pirart (1990: 224) understand it as “maniere sacrificielle, rite”.

21 This definition is used in Y44: 10 and 46: 2 (Humbach 1991a).

2 It is only used in Y51: 18 (Humbach 1991a). This is probably why the translations for tgm cistim dzjamaspo
huué.guud iti§ x'arana (Y51: 18) are not satisfying.

% This definition is used elsewhere in the OAv. texts.

24 See the translation of Yt. 8: 17 in Martinez and De Vaan (2014: 108) where ti- is understood as “wealth”.

% This is also confirmed by the available manuscripts (G19, T40, T39) in the Avestan Digital Archive (ADA).
However, it seems that there are several different recorded forms of the word, most probably due to the difficulty
the scribes had in its interpretation. For example, TU2, VL1, G18 show the form tqm, G27, a$im, and K11B istim,
AV977/978 asom.

%% De Vaan (2003: 238) suggests that whenever the consonant cluster -t- is followed by a vowel other than i, the
initial vowel would be short. Otherwise, it would be lengthened. The only exception is the locative singular ta.
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show the form yastim (ADA, B8, p. 7) which would be a later “Verschlimmbesserung” by the
scribes. Another explanation would be that the Indian manuscripts show a confusion
between /s/ and /{/ especially in the context before /t/ (Cantera 2014: 307).

3. The syntactic contexts of Av. isti-
3.1. Attestations based on the available evidence

Table 1 demonstrates that #ti- can function as an argument or an adjunct of intransitive,”’
(mono)transitive and ditransitive verbs. However, i§ti- is not attested as an agent, causer,
or instrument. The verbs used with &ti- include: giving/taking verbs, namely give, grant,
assign, withdraw, and rob; a few requesting verbs, including request, implore; and
considering/contemplating verbs including consider, venerate, esteem, be appreciated.

Table 1. Verbs used with i8ti- (arranged in OAv. and YAv. sections for comparison)

Occurrence Root TAM marking Voice  Role of Bti-  Valency
Y.44: 10 daidiiat DI: see INJ.3SG ACT  patient 3
Y.53: 1 srauut SRU: hear AOR.INJ.35G PASS  patient 1
Y.34: 5 Yraiididiiai  ORA: protect INF MID  patient 3
Y.32: 9 apa.iianta apa.YAM: take AOR.INJ.3SG MID  patient 2
away
Y.32: 9 baraxégm BARG: esteem P-oriented verbal - patient 2
ADJ
Y.46: 2 axso a.KAS: look AOR.SBJV.2SG ACT  patient 3
Y.49: 12 yasas YA: implore A-oriented PRS.PTCP ACT  source/ 3
extent
Y.46: 18 coisam CIS: assign AOR.INJ.1SG ACT  source® 3
Y.51: 18 varante VAR: choose PRS.1PL MID  source 2
Y.60: 7 fra.zahit fra.ZAH: abandon  INJ.3SG ACT  patient 2
Y.65: 11 jaidiiami JAD: request PRS.1SG ACT  patient 2
Y.68: 11 daiiata DA: give IMP.2PL ACT  patient 3
Vr.23: 1 yazamaide  YAZ: venerate PRS.1PL MID  patient 2
Yt.8: 15 dadgm DA: give INJ.1SG ACT  patient 3
Yt.10: 108, baxsani BAXS: grant SBJV.1SG ACT  patient 3
110

Yt.5: 26 uz-barani uz.BAR: withdraw  SBJV.1SG ACT  patient 3
Yt.19: 32 uz-barat”  uz.BAR: withdraw  SBJV.1SG ACT  patient 3
%7 Passive.

%8 In this sentence, Tti- accompanies another noun which is the patient of the sentence. See West (2011:36) for
genitive of source for more.
% See Hintze (1994: 177-8) for more discussion on the meaning of the prefix uz added to BAR.
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Table 2. Adjectives used with Bti-

Adjectives used with iti- Distributive Measure Quality
Y.32: 9: esteemed baraxéa-

Y.53: 1; Vr.23: 1: the best &ti- vahista-

Y.60: 7: delightful x'afrauuaiti-
Y.65: 11: of many kinds pouru.sarada
Y.65: 11: strong amauuditi-
Y.68: 11; Yt.10:108: full of delight pourus.x’adra-
Yt.5: 26: both uiié

Yt.8: 15: of men viriigm

Yt.19: 32: both uiie

Therefore, it is alienable, desired, and contemplated. It also demonstrates that i3ti- has
played the role of the patient whenever it is a core argument of these verbs.

i5ti- is not attested in the plural form and is described with distributive, measure, and
quality adjectives in the context (Table 2). The measure adjective “the best” shows a grad-
able entity, though it would also indicate absolute supremacy.”

Possessive personal clitics, used with giving/taking verbs, can also indicate the bene-
ficiary (West 2011: 36). Moreover, the possessive pronouns can be used in parallel with
genitive nouns, assuming similar functions (West 2011: 36). The use of genitive animate
nouns with iti-, especially in the case of animate arguments (Table 3), would refer to
the possessors of Bti-, for example, ZaraBustra and Ahura Mazda.

In a few occurrences, Tti- is used with inanimate entities®" in the genitive, namely good
thought, insight, power, and the best truth. In example 4 (Y.48:8):

(4) ka toi vanhaus mazda x$adrahiia 5tiS
what.NOM.SG.F you.GEN.SG g00d.GEN.SG Wise.VOC.SG.M power.GEN.SG.N i§ti-NOM.SG.F
“What is the i§ti- of your good power, O Wise One?”

One assumption would be that using a genitive case describes an entity’s attributes (West
2011: 36). For example, “isti- of power” would mean that ti- is an attribute of power. It
could also be that iti- takes objective genitives just as the verb IS governs genitive®”
objects, thus it would mean “command over power”. In example 5 (Y.50: 1), cahiid
auuayho is the object of the verb iseé:

(5) kat  =moi uruud ise cahiia auuanho
Q my.GEN.SG soul. NOM.SG.M command.PRS.1SG.MID INDF.GEN.SG help.GEN.SG.N
“Does my soul command any help?”

3% On this usage of superlative adjectives see West (2011: 34).

*! These entities are personified in later attestations, but do not seem to be animate characters in OAv. texts in
which these attestations appeared.

32 Or dative.

https://doi.org/10.1017/50041977X22000611 Published online by Cambridge University Press


https://doi.org/10.1017/S0041977X22000611

134 S. Fatemeh Musavi

Table 3. Possessors of iti-

NOM ACC GEN-animate  GEN-inanimate LOC
Y.32: 9: He takes away my i8ti, the good stim vanhzus
thought’s esteemed existing (one). mananht
Y.44: 10: The iti- of my insight sees iStis maxiia cistois
actions through statements of
right-mindedness
Y.46: 16: where power™ is in the &ti- of vaghaus ista
good thought* mananhd
Y.49: 12: imploring that which is the best auuat va (Ahura ista
in your Bti vahistam Mazda)
Y.46: 2: You shall look upon the iti- of stim vaghaus
good thought mananhd
Y.46: 18: I assign through the good maxiid iStois
thought, the best of my iti-
Y.51: 2: I shall show the power of my Bti- moi iStois
for you, O right-mindedness
Y.53: 1: the best i8ti- of ZaraBustra istis zaradustrahe
becomes famed
Y.48: 8: what is the Bti- of your power? istis xSa9rahiia
Vr.23: 1: We venerate the best i8ti- which vahistgm asahe
is of the best truth. istim ygm vahistahe
Table 4. i8ti- as a dependent noun
ACC GEN-inanimate GEN-animate LOC
Y.51: 2: I shall show you the power of my xSa9ram moi istois
iti-, O right-mindedness.
Y.51: 18: Jamaspa Hvdguva (chooses) that x'arand iStois

insight, the glories of &ti-

Interestingly, isti- is attested to depend on just a few nouns (Table 4), namely power®® and
glory. It seems that in the case of “the glory of #ti-”, it refers to either the domain or the
source of glory.

However (in the case of power), it probably indicates the realm over which the power
or rule is practised (ibid: p. 39). For example, in 6 (Y.51:2) “the power of i5ti-":

%3 “Power” for x3afra- is the closest available translation. Humbach (1959: 86) defines it as the magical potency

with which the priest inclines the deity (Kellens and Pirart 1990: 232). For further discussion on how and why it is
not a very spatial concept see Provasi 1974.

** Difficult to figure whether good thought is related here to #ti or power. This translation follows Humbach
1991a.

* So comparing examples 4 and 6, x$afra- and Tti- depend on each other in different contexts.
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Table 5. Co-occurring noun phrases in parallel structures with &ti- (arranged in OAv. and YAv. sections for comparison)

Y.32:9  srauud: reputation sanghanai$ xratim: the intellect of the living

Y.34: 5 xSadram: power

Y.60:4 paitiState atarangm: for the hindrance  fraja.vaxsiii raiigmca x"aranaghgmea: for the re-growth
of the hostile of riches and glory
Y.60:7 x'afrauuat x"arand: delightful glory x"a8rauuaiti asna frazaintis: delightful successful
daughter
Y.65:11  frazantimca x"apargm: beneficial
daughter
Y.68:11  tanuué varadram: bodily overcome asngmcit frazantim: a successful daughter

Vr. 23:1  vahiStom ahiim: the best being

Yt.5:26  saoka: profit

Yt.8:15 vg6pBgm: flock

Yt.10:108  asngmcit frazaintim: successful daughter tanuud druuatatom: bodily health

(6) taibiiaca armaite doisa =moi
you.DAT.SG right mindedness.VOC.SG.F ~ show.AOR.SBJV.1SG ~ my.GEN.SG
NN xSadram
15ti- GEN.SG.F power.ACC.SG.N

“I shall show the power over my iti- for you, O right-mindedness.”

The co-occurring noun phrases in parallel structures (Table 5) show that in the YAv.
texts, ISti- is an exalted and desired possession which was requested to be granted by
gods to the faithful as a worldly reward.

In example 7 (Yt.8: 15), “Iti- of men” is followed by “flock of men”:

(7) kahmai azam dadgm viriigm $tim
who.DAT.SG.M LLNOM.SG give.INJ.1SG virile.ACC.SG.F  13ti- ACC.SG.F
Viriigm vg6Bam

virile.ACC.SG.F  herd.ACC.SG.F
“To whom will T give #ti- of men, a flock of men.”

and in 8 (Y.65: 11) by “a beneficial offspring”:

(8) tim =vo Jjaisiiami pouru.saradgm ...
BtLACC.SGF  you.ACC.PL implore.PRS.1SG of many kind.ACC.SG.F
frazantim=ca x'apargm

offspring.ACC.SG.F=and  beneficial ACC.SG.F
“I implore you for a iti- of many kinds and of strength ... and for a beneficial offspring.”

Another point is the attestation of the concept of the non-isti- in 9.2 (Yt.10: 110) follow-
ing a reference to iti- in 9.1 (Yt.10: 108). These two quotations help clarify the notion:
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(9.1) azam  baxsani xSaiiamno kahmai $tim
LNOM.SG  grant.SBJV.1SG capable NOM.SG.M who.DAT.SG isti- .ACC.SG.F
pourus-x"adrgm
full-comfort.ACC.SG.F
“To whom shall 1, the capable, grant the comforting #ti-?”

(9.2) kahmai  ain-istim ducidrim azam baxsani
who.DAT.SG non-i§ti-. ACC.SG.F  misery-bringing.ACC.SG.F INOM.SG grant.SBJV.1SG
xSaiiamno
capable.NOM.SG.M

“To whom shall I, the capable, grant the non-isti- that brings misery?”°

These two quotations (9.1 and 9.2) are a part of the two parallel inventories of things that
should be granted to Mithra’s worshipper(s) or taken from his non-worshipper(s). These
lists include “health of the body” against “illness and heath” and “raising noble progeny”
versus “slaying noble progeny”. Therefore, the “comforting i$ti-” seems to be semantically
opposite to the “ainisti- that brings misery”. Thus, iti- is a reversible concept.
According to example 10 (Y.51: 18a-b), i8ti- is of a more conceptual nature. The glories
stemming from iti- are here used in parallel structures with insight and the power of

good thought:
(10) tgm cistim dajamaspo huué.guué
that.ACC.SGF  insight.ACC.SGF  Jamaspa.NOM.SGM  Hvoguva.NOM.SG.M
istois x‘arand
15ti-.GEN.SG.F glory.ACC.PL.N

Jamaspa Hvoguva (chooses) that insight, the glories of iti-

asa varante tat x$adram
truth.INS.SG.N choose.PRS.3SG.MID  that.ACC.SG.N  power.ACC.SG.N
manayho vayuhaus vido

thought.GEN.SG.N g0od.GEN.SG  possession.GEN.SG.M
“With truth he chooses that power in possession of good thought.”

4. Derivatives of isti-

The adjective “Btiuuant->" (Yt.7: 5, Ny.3: 7) “possessing ti” derives from wtiuuant-. It is,
along with other rhyming adjectives such as xStauuantam “shiny, beautiful”,
yaoxstauuantam “skilful”, saokauuantam “beneficial”, zairimiiaquuantam “having a permanent
house”, used to describe the moon. The existence of the adjective composed of the noun
ti- and the possessive adjective maker -uuant “possessing, having” confirms that isti-is a
possession.

% For further discussion about the adjective and other possibilities for its interpretation see (Gershevitch

1959: 260-1).
37 Geldner Ttauuant-. For detail see Taraf 1981: 171.
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5. Interim conclusion

We have already considered the linguistic taxonomy of the verbs, and genitive nouns used
with 3ti-, as well as its possessors, in the Av. texts. We also demonstrated that it has only
been a patient for the verbs of giving/taking, requesting (to have), and considering/con-
templating semantic groups. It is not attested to be the agent or subject of an intransitive
verb, has never been attested in plural form, though it is described as having many kinds
and belonging to Ahura Mazda who can grant it to ZaraBustra and the faithful. Therefore,
i8ti- is an exalted alienable property of a gradable quality or absolute supremacy since it is
described as strong or best. Moreover, iti- is used in expressmns with inanimate entities,
such as x$afra- “power”, vohu- manah- “good thinking”, x"aranah- “glory”, asa- vahista- “the
best truth”, and cisti- “insight”. These expressions can be interpreted in several ways. They
can refer to isti- as the source, attribute, or domain of these entities. Insofar as the limited
data is representative of i§ti- usage in different periods, these findings show that iti- in
Avestan refers to “capability, capacity, or competence”. Therefore, the adjective
Btiuuant means “competent, capable”, and the reverse concept of non-isti- “incapability,
incapacity, or incompetence”.

6. Middle Persian ist

How did Middle Persian interpreters translate and understand Avestan i§ti-? The Avestan
corpus shows 25 occurrences of the word, nine of which have no MP translations (belong-
ing to Yt.5, 8, 10). The occurrences with a MP translation belong to VistaspYast, Visperad,
and mostly Yasna. Of the 14 occurrences in Yasna, eleven belong to the Gathas.

In a few examples, the Avestan noun is translated into a verb,*® all derived from the
verb xwastan “want, desire”. It indicates that MP interpreters considered the word as a
root from IS “want, desire”. For example, in 11 (Y.46: 16d):

(11.1) Av. ya9ra vanhaus mananho sta xSadram
where g00d.GEN.SG thought.GEN.SG.F #ti-LOC.SG.F power.NOM.SG.N

(11.2) MP anéh ka wahman xwast ested  xwadayih
there where =~ Wahman™ desire PST.PTCP sovereignty
stand.PRS.3SG
Av. Tr. “Where power (is) in the #ti- of good thought.”
MP Tr. “There where Wahman has desired sovereignty.”

Several other Avestan forms, usually stemmlng from the OIr. root IS “want, desire” are
also translated into the MP verb xwastan “want”. For example the OAv. isiia (Y.48: 8.c)
“desired” is translated to the MP xwahi$nih “desiring, requiring”.

The relation of #ti- and x$afra- is expressed in periphrastic perfect xwast ested “has
desired”. Thus, the intended meaning would be “sovereignty is in the desire of
Wahman”. However, the verbs which appear in the MP translation of the Av. iti- differ

38 Y46: 16, 48: 8, 51: 18, 53: 1.

% Wahman literally means “good thought”, but in Zoroastrian texts is personalized and gained more qualities
in the MP legends as the first of AmaSa Spantas, the auxiliary of Ohrmazd, and the adversary of Akoman. A com-
ment in the MP translation of Y47: 3: d alludes to the personification of Wahman’s character and the related
myths in MP texts: ka-$ wahman dad a-§ harw cé kard pad hampursagih 1 wahman kard “When he created
Wahman, whatever he did, he did according to consultation with Wahman”.
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in their time, aspect, and mood (TAM). In 12.2 (Y.51: 18), the TAM marking of the verb
xwadstan is different:

(12) Av. tgm cistim dajamaspd huud.guuo
that.ACC.SG.F  insight.ACC.SG.F Jamaspa.NOM.SG.M Hvoguva.NOM.SG.M
i$tois x'arana

i5ti-.GEN.SG.F  glory.ACC.PLN

(12.2) MP an1 frazanag dastwar jamasp 1 hwowan xwahed xwarrah
that EZ wise minister Jamasp EZ of Hwow desire.PRS.3SG glory

Av. Tr.  “Jamaspa Hvdguva (chooses) that insight, the glories of iti.”

MP Tr.  “The wise minister Jamasp of Hwdows desires glory.”

There are also occurrences in which iti- is translated into a noun stemming from the
verb xwdstan “desire”. In example 13.2 (Y.48: 8), the MP text would be understood in rela-
tion to the Avestan text as seen below:

(13.1) Av. ka =toi vanhaus mazda
what.NOM.SG.F you.GEN.SG good.GEN.SG ~ Wise.VOC.SG.M
xSadrahiia S8

power.GEN.SG.N 18- NOM.SG.F

(13.2) MP kadar to ohrmazd an 1 weh xwahisn
Which one you Ohrmazd that EZ good desire
1 xwadayth
EZ sovereignty

Av. Tr. “What is the iti- of your good power, O Wise One?”

MP Tr. “0 you Ohrmazd, which one is the best desire of sovereignty?”

As is evident, here, i§ti- is translated into the noun xwahisn “desire”. Moreover, an 7 weh
corresponding to vaghaus, which is related to x$afra- (not 1ti-), while in the MP transla-
tion, an 1 weh describes xwahisn (not xwadayth). The Av. word order is not followed strictly
by the MP translation here.

Elsewhere (Table 6), MP interpreters usually use the calque 1t in their glossing of the
Avestan text and spell it with the Avestan letter 7.*° In Zand texts, MP 1t seems to be used
only as an equivalent for the Av. i5ti-. The only exception is in Yasna Haptanhaditi (Y.40: 4),
where it glosses the Avestan istam, PPP of the verb is- desire.*! Zeini (2020: 277-8) left MP
8t untranslated, being a learned (loan)word from Avestan scholarship, in his recent study
on YH. In comments, he also refers to the occurrences of the word and correctly recog-
nizes the semantic domain of MP 1t to be “property”, but casts doubt on its semantic
detail. Finally, Zeini (2020: 164) concludes that since, in the broader MP literature, 8t
occurs in the proximity of siid, then, sid “profit”, xwastag “wealth, property”, and bar
“fruit, yield” are used interchangeably to comment on it without noticeably modifying
its meaning. The problem with this assumption is that the word also occurs in the

“*In only two out of the ten occurrences of 5t (Y.68: 11) it is spelled with a MP y.
*! For more discussion on the Av. Tta- see Hintze 2007: 306.
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Table 6. The Av. i3ti- “property, wealth” and its MP translations

Occurrence Av. MP MP comment to clarify 15t
Y.46: 16d sta xwast ested -

Y.49: 12d sta st -

Y.40: 4 istam pad st pad xwastag

Y.32: 9b Btim st xwdstag in a longer phrase
Y.46: 2e stim st a-m dahe

Y.65: 11 $tim st xwastag

Y.68: 11 5tim st xwastag

Vr.23: 1 3tim xwahisn -

Y.48: 8a TS xwahisn -

Y.53: 1a S xwahi$nih -

Y.60: 7 TS st xwastag

Y.34: 5a B st xwdstag in a longer phrase
Y.44: 10e 8t st bar

Y.46: 18b iStois Bt xwastag in a longer phrase
Y.51: 2b istois st -

Y.51: 18a iStois xwahéd -

proximity of a few more desired possessions in Av. and MP texts, but this does not mean
that they are defining the word.

In addition to the direct translations of Avestan texts, 1§t is also attested in the MP texts
of the Dénkard (DK), where they render interpretations of the Avestan exegeses. Therefore,
it is another example of the words from the MP translations of the Avesta which later
became a MP vocabulary item. As shown in Table 6, it is also frequently explained by
MP xwastag “wealth, property”. As stated above, the Zandist(s) apparently understood
the word 3t to derive from the root IS “want, desire”. MP xwastag (literally “wanted,
desired”) also derives from the MP verb xwastan “want”. Thence, it seems that the
Zandist(s) used the original MP xwdstag synonymously with the calque .

Table 7 shows the occurrences of 5t in MP texts. For the majority (five out of seven) of
these quotations, it is easy to find the Av. original text since the quotations, though not a
strict translation, keep the same discourse. The interesting point is about the MP quota-
tion of the Av. Yt.5: 26, for which no Zand text has yet been found. The last two MP exam-
ples seem not to refer to any particular line in the Avesta but, instead, render a general
understanding of the Avestan texts. The MP heading for the part from which these two
quotations are extracted, contributes to this idea. For example, DK9: 66 starts with the
heading wistom fragard WohuxSatr “the twentieth chapter, Wohuxsatr” which refers to
Gatha 51, traditionally called vohu-x$afra after its two initial words.

Table 8 compares Zand translations with the related MP quotations in the Dénkard. As
expected, in these quotations the viewpoint is different. Since the narrator of the Gathdas
(the majority of occurrences belong to Gathds) is considered to be ZaraGustra, there are
fewer first- and second-person pronouns and more third-person pronoun (e.g. Y.51: 2, Y.44:
10). Exceptions are when the issue concerns the hérbed and hawist relationship (e.g. compare
the Zand and MP quotation of Y.46: 18 in Table 8) or a general/still significant issue (e.g. Y.32:9).
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Table 7. 1t “property, wealth” in MP texts

MP text

MP translation

Av. text

Av. translation

DK3:286: 11
u-$ ul burd az
déwan ... harw 2

He (Yima) took away
from dews both 15t
and benefit

Yt.5: 26 azom
uz-barani haca
daeuuaéibiié uiie

I shall withdraw from the
daévas, both ti, and
profit.

st ud sud iStiSca saokaca

DK9:32: 11 The Evil Spirit robbed Y.32: 9 He (the blasphemer) robs
gannag mendg ... my it. apd ma stim my iti-, the good
an 7 man st apaiiantd thought’s esteemed
appurd baraxdqm haitim existing (one)

vaphau$ mananhd

DK9:39: 26 You, too, should give Y.46: 18 I assign through the good

6 0y to-izan 1 (your) own 3t to vahista maxiia thought, the best of my

xwes 18t be dahés

him.

i5t6i$ vohii coiSom
mananha

isti-.

DK9:64: 11
an 1 ohrmazd 15t
xwastar bawed

He wants (lit. becomes
the seeker of) the 15t
of Ohrmazd

Y.44: 10
... 9Pa 88 usan
mazda

the iSti- ... (inspired) by you
at will, O Wise One!

DK9: 66: 4 And he can give (in the Y.51:2 I shall show the power of
u-$ 1t 1 pad sense of allot) the 78t taibiiaca armaite my ti- for you, O
xwaddyth be regarding doisamoi istois right-mindedness.
Sayed dad sovereignty.*? x3adram

DK9:69: 14 He has kept our st, - -
oy an 1amd 1t kit namely our
xwastag pad property in our
xwésth T ama dast possession.

ested

DK9:69: 16
pad 18t t6 zardust

rad he

Regarding st, you,
ZaraOustra, are
generous.

There are references to the Av. texts in the MP quotations, which could not be made
if the author had access only to the Zand translations and not the Avestan originals.
For example, in Y.44: 10, the controversial Av. us3n is translated to MP hunsand hom
in Zand, but to xwdstdar bawéd in the MP quotation in DK9. Moreover, the author of
the Denkard seems to have had access to the comments of the Zandist(s). For example,
in Y.32: 9, the Zandist, in a comment, refers to a commitment or a treaty between the
adversaries (who have robbed 15t) and the faithful for conditions under which the faith-
ful could keep their belongings. The DK quotation uses this comment for referring to the

commitment:
(14) u=s an 1 man ®t appurd  payman-éw kard
and=PC.3SG that EZ 1 it rob.PST commitment-1  do.PST

“And he robbed my 18t, made a commitment.”

“21 am grateful to Fatemeh Seyyedi who generously shared with me her unpublished findings about this
quotation in her PhD dissertation (defended 2010, at Olum va Tahqiqat Azad University, Tehran, Iran) on the
translation and analysis of Bay Nask, DK9.
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Table 8. Av. originals, Zand translations, and MP quotations

Av. original

Av. tr.

Zand

Zand tr.

MP quotation

MP quot. tr.

Yt.5: 26: azom
uz-barani haca
daeuuaéibiic uiie
Stisca saokaca

I shall withdraw from the
daévas, both isti-, and
profit.

DK3: 286: 11
u-§ ul burd az dewan ...
harw 2 18t ud sid

He (Yima) withdrew
from dews both 1t
and benefit

Y.32: 9: apd ma stim
apaiianta
baraxégm haitim
vaghau$ mananhd

He (the blasphemer) takes
away my i3ti-, the good
thought’s esteemed
existing (one)

ke-san beé an 1 man 1t
appurd

They who stole
(everything) except for
my st

DK9: 32: 11
ganndag menaog ... an 1 man
st appurd

The Evil Spirit robbed
my t.

Y.46: 18: y3 maibiid
yao$ ahmai ascit
vahiStamaxiia

i$toi§ vohu coiSam
mananhd

To him, who is useful to
me, I for my part
promise through good
thought the best
(things) in my Bti-.

ké 6 man gyan [ka
hawistth T man
kuned] oy pad-iz
tan pahlom ... ké 6
man 1t ...d-S
wahman caséd

He who (gives) me life
[namely be my
student], he is the best
in body. He who gives
me 18t, to him Wahman
has taught (to do so).

DK9: 39: 26
ké menisnig tan pad
hawistih bé 6 to dahed 6
0y to-iz pahlom an 1 xwés
Bt bé dahe-3

He who gives his
thoughtful body to
studentship to you,
to him, give from
your best 1.

Y.44: 10: ... 94 B
usan mazda

the isti ... (inspired) by you
at will, O Wise One!

a-$ ed 1o 1st,.
hunsand hom
mazda

then to him your %, ... I
am satisfied, Ohrmazd

DK9: 64: 11
an 1 ohrmazd 5t xwastar
baweéd

He wants (lit. is seeker
of) the 15t of
Ohrmazd

Y.51: 2: taibiidca
armaite
doisa.moi istois
x$adram

I shall show the power of
my i$t1 for you, O
right-mindedness.

pad-iz t6 spandarmad
dahad 6 man st 1
pad xwadayth

to you, Spandarmad, shall
give, to me, the 15t of
sovereignty.

DK9: 66: 4 ké
bowandag-menisnih
(xwadadyih) 6 xwes kunéd,
... U-$ 18t T pad xwadayth
be Sayed dad

The one who
right-mindedly
achieves sovereignty,
to him, 7§t of
sovereignty shall be
given.

Svosq
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Table 9. Verbs used with 1t “property, wealth”

TAM Role of

Occurrence marking Voice sti- Valency

Y.32: 9b appurd (he) robbed PST.3SG active patient 2

Y40: 4 (rad) had shall (he) be SBJV.2PL active patient 1
generous

Y44: 10e danend (they) give PRS.3PL active patient 3

Y.46: 2e dahe (you) give NPST.2SG active patient 3

Y.46: 18b dahéd (he) gives PRS.3SG active patient 3

Y.49: 12d xwahand shall (they) SBJV.3PL active patient 2
want

Y.51: 2b dahad shall (he) SBJV.2PL active patient 3
give

Y.60: 7 fraz abesthad shall (it) be SBJV.3SG passive patient 1
destroyed

Y.65: 11 zayém (1) ask PRS.1SG active patient 3

Y.68: 11 dahe (you) give NPST.25G active patient 3

DK3:286: 11 ul burd (he) took PST.3SG active patient 2
away

DK9:32: 11 appurd (he) robbed PST.3SG active patient 2

DK9:39: 26 be dahé (you) give NPST.2SG active patient 3

DK9:64: 11 xwastar bawed (he) wants PRS.3SG active patient 2

DK9:66: 4 Sayed (dad) is worthy of PRS.35G active patient 3
giving

DK9:69: 14 dast ésted has kept PRF.3SG active patient 2

DK9:69: 16 (rad) he (you) are NPST.2SG active patient 1
(generous)

Therefore, it could be assumed that the author of Déenkard had access both to the Avestan
texts and the MP translations, probably in bilingual manuscripts like those that include
Avestan and MP texts in the same book.

Table 9 demonstrates that MP it can function as an argument or an adjunct of in-,
(mono)transitive or ditransitive verbs. Here again, the intransitive verbs are either copula
or passive. In MP, too, 1t is never attested to act as an agent, rather usually a patient. The
verbs used with 1t could be categorized as giving/taking, destroy, and request (to have)
verbs. There is no trace of contemplating/looking verbs anymore.

A few nouns are used with i8t, and they belong to two groups: the first consists mostly
of genitive pronouns (dn 7 man “that of mine”, an 7 asma “that of yours”, an 1 to “that of
yours”) and sometimes genitive nouns, usually animate entities referring to the possessor
or the recipient of 15t (an 1 xwarrahomand “that of the glorious one”). In contrast, the other
group consists of inanimate entities and refers to the attributes (an 7 ahlayth st “the st of
righteousness”, namely righteousness features it). There is also an attestation of ab st
(Y.65: 11) in example 15.2, which seems to define the nature of the requested ist.
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Although in the Av. original (15.1), apé refers to the goddess(es) of waters. Here (15.2), too,
1t is further explained by xwastag:

(15.1) Av. apo §tim Vo Jjaisiiami
water.VOC.PL.F 13ti- ACC.SG.F you.ACC.PL request.PRS.15G

(15.2) MP ab st az asma zayem xwastag
water st from you.PL ask.PRS.1SG wealth

Av. Tr. “O Waters, I request you (to give me) isti-”

MP Tr. “I ask you for 1, i.e., wealth, of water.”

As with xwastag “wealth, property” in 15.2, comments usually clarify the meaning of the
word t. For example, in Y44: 10 &d 7 to it “your t” is immediately interpreted as bar
“fruit, yield”. For a better understanding, let’s refer to a few sentences before and after
its occurrence, in example 16:

(16) ke an 1 man géhan pad ahlayth fradahisnih
who  that EZ 1  material world at righteousness increase
abganened
throw.PRS.3SG

“Who increases my world righteously”

[ke den éen xwdstag az fraronih kuned]
who religion this Wealth from righteousness do.PRS.3SG
[The one who gives to the religion this wealth according to righteousness.]

ud pad  bowandag menisnith  saxwan ud kunisn  rast dahed
and at right-mindedness ~ word and deed right  give.PRS.3SG
and gives the genuine word and deed according to right-mindedness

(ki tis bowandag menisniha gowed kunénd]
namely Thing right-mindedly say.PRS.3SG do.PRS.3PL

”

“[namely says and do thing(s) right-mindedly]

ke an 1 man frazanagth [ki frazam 1  tis pad fraronih
who that EZ I wisdom  namely end  EZ thing at righteousness

danéd] a=3 ed T t6 st [bar]
know.PRS.3SG then=pc.3SG that EZ you st yield

“Whoever (has) that wisdom of mine, [namely knows the outcome of thing(s)
regarding righteousness] then to him your 1t [yield]”

[kii an  mizd 1 6 to dahend o=z oy  dahend]
namely that reward EZ to you give.PRS.3PL to-also he give.PRS.3PL
“[Namely that reward that they give you, they also give him].”
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hunsand hom ohrmazd [ka man  kam ne daheénd]
satisfied be.PRS.1SG  Ohrmazd if I little  not give.PRS.3PL

”

“I am satisfied, Ohrmazd [if they do not give me little]

Therefore, it seems that it here refers to the reward given to the faithful who
dedicates his wealth to religion, speaks and acts right-mindedly, and knows the end of
things wisely. However, there is also probably a reference to the remuneration paid by
the faithful(s) to the priest(s) as a sacrifice for their religion where (ex. 16) it refers to
the increase of “my material world” and conditions satisfaction to when “they do not
give me little”.

In example 17 (Y.46: 2), 18t seems to be the reward of righteousness and good thinking:

(17) man ka kam-ramag [kii=m xwdstag kam]
I when few-herd namely=PC.15G wealth little
“When T have little herd [literally my wealth (is) little].”
ud  ka=z kam-mard hom [kii=m gund ud abzar
and when=also few-man be.PRS.1SG namely=PC.1SG group of followers and means
kam ...]
little

”

“And when T also have few men [namely few followers and few means]

garzom 0 to an en  wen ohrmazd
complain.PRS.1SG to you that this see.IMP.2SG Ohrmazd
[kii=m carag  xwah]

[namely=PC.1SG solution want.IMP.2SG
“I complain to you, see this, Ohrmazd! [namely find a solution for me]”

ramis$n=im kamag ke dost ) ay dost dahéd
ease=PC.1SG desire Who  friend to DEM  friend  give.PRS.3SG
“I desire the ease that a friend gives to the (other) friend”

pad  hammoxtisn 1 wahman [ka pad fraronih hammaxt
at teaching EZ Good Thought [if at righteousness teach.PST.PTCP
estom]

stand.PRS.1SG]
“according to the teaching of Wahman [if T have learned righteously]
an 1 ahlayth 5t [G=m dahe]
that EZ righteousness 8t [then=PC.1SG give.NPST.25G]

”

“the 1t of righteousness [then give me that]

In seven occurrences of 15t in MP texts (out of ten), it is almost immediately described
by xwdstag “wealth, property”. Another example is 18 (Y.46: 18b):
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(18) ke o man 8t [kii=m xwastag dahéd] a=s$
who to I 1t [namely=PC.1SG wealth give.PRS.3SG then=PC.3SG
wahman  cased
Wahman teach.PRS.3SG
“He who (gives) me 1§t [namely gives me wealth] then him Wahman teaches.”

Regarding the two examples (17 and 18), it seems that the teachings of Wahman and iti-
are associated, which should have stemmed from the Av. collocation of the two. The rela-
tion of the Av. 18ti-, as was explained above, should be of source-fruit nature. Similarly, in
the MP translations, it is as if i3ti- is the reward that is dedicated to the faithful according
to the teachings of Wahman.

In YAv. texts, too, iSti- is understood as “wealth”. In example 19 (Y.68: 11):

(19) 6 oy tan-drust-rawisnth 6 0Oy tan-wazdwarth 6 6y 1t 1 purrxwarith

to he body-healthy-going to he body-strength to he it EZ full of ease
[xwastag]
wealth

“To him, the health of the body, to him, the strength of the body, to him comforting 1t
[wealth].”

Thus, the interpretation of ¥t in MP translations of OAv. and YAv. does not present
a detectable difference and seems homogeneous throughout the Zand texts.
Moreover, it seems that according to example 20 (Y.32: 9a-b), Bt is an article of the dis-
puted property. Being once stolen by the adversaries, its ownership should be kept
according to the acceptance of a particular commitment under the authority of the

adversaries:
(20) pad dushammozisnth 1 sraw a=san murnjenid [dewan]
at bad-teaching EZ spell  then=PC.3PL  kill.PST [dews]

“By the bad-teaching of the spell, they killed [dews (killed)]”

oy ke an 1 Ziwisnomand ~ rad hammaxt [6 kasan
he who that EZ living wisdom teach/learn.PST to people
The one who learned/taught the living wisdom [to people,

ast ke edon gowed ay sraw  a=san murnjénid 1 6y]
be.PRS.3SG  who thus say.PRS.3SG namely spell then=PC.3PL killPST EZ he
“There is someone who says thus: their spell killed that one].”

ke=san be an 1 man st appurd

who=PC.3PL except that EZ I st rob.PST
“They who stole (everything) except for my 15t.”
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[ payman kard dast xwastag pad dastwar 1 man abayed
commitment do.PST  hold.PTCP property at authority EZ I should.PRS.3SG
dastan
hold.INF

“[(They) committed that (if) the property is held, (then it) is to be held under my

authority.”

1 ka 3ayéd dastan ~ pad an rah Sayéd dastan] 1°

EZ if canPRS.3SG holdINF At that way should.PRS.3SG hold.INF EZ

arzdg  ast pad wahman [kit ka fraronth dahend
wish  bePRS.35G at  good thinking namely if righteousness give.PRS.3PL
abayisnig]
fitting

“If it is possible to hold (it), in that way (it) can be held, which is the wish lies in good
thinking** [namely, if they hold (it according to) righteousness, they are fitting.]”

In example 21.2, it seems that 1 arzdg ast pad Wahman refers to Av. isti-, and thus again,
the relation between 5t and Wahman is exposed:

(21.1) Av. apo =ma $tm apa.iantd
PREV =PC.ACC.SG. 18ti-.ACC.SG.F away.take:AOR.INJ.3SG.MID
barax8gm haitim vanhaus mananhs*

esteemed.ACC.SG.F exisitant.ACC.SG.F good.GEN.SG thought.GEN.SG.N

(21.2) MP  ké=San bé  animan 1§t appurd  1arzdg ast pad wahman
who=PC.3PL that EZ1 1t stolePST EZ wish be.PRS.3SG at Wahman
Av. Tr. “He robs my iti-, the good thought’s esteemed existing (one).”
MP Tr.  “They who stole (everything) except for my t, which is the wish by means
of Wahman.”

Accordingly, it can be concluded that MP it is the reward of righteousness and will be
granted to the faithful, according to Wahman.

7. Conclusion

Scholars studying the OAv. texts alone have used different translations for the word iti- in
different contexts. Av. i§ti- has been taken to include a wide range of related meanings,
from assets to ability, power, command, wish, and ritual. The noun iti- is a feminine
noun that is not attested in the plural form, nor is it attested in a syntactic context in
which it assumes an agentive role. In this article I have argued that the noun denotes
an alienable, desired, contemplated, and gradeable concept. These findings show that
iti- and its usages in Avestan refer to ability or competence. Hence, one explanation is

* It seems that the Zandist(s) take correctly that it refers to Tt.

** Another possible translation of arzdg ast pad wahman would be “the wish by means of Wahman”.

> Here GEN case is the subject for the verbal adjective barax8a-. For details on GEN/DAT as the logical subject
in Iranian languages see Jiigel 2015: 21.
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that it derives from the IIr. verbal root *HAIS “to be able, to rule” (Cheung 2006: 158) and
means “capability, capacity, or competence”. The adjective Stiuuant then means “capable,
competent”. It is how expressions like x$a9rahiia 15ti§ “the capability of power”, makiia
cistoi§ ts “the competence of my insight”, and vaph3u$§ mananhé ista xSadram “power
(is) in the capacity of good thought”, come to light. Moreover, iti- is a reversible concept.
Therefore, the reverse expression ainisti- means “incapability, incapacity, incompetence”.
Ahura Mazda is invoked to grant the competence/capacity to the truthful, comforting
them, and to take it away from the deceitful and leave them in misery.

In the Pahlavi version Av. ti- is occasionally translated by forms of the verb xwastan
“to want, desire”, though their TAM markings can differ and do not reflect any pattern.
Otherwise, where the noun it is used in the translation, it is usually explained by xwdstag,
which literally means “(what is) desired” and acquired the meaning “wealth, property”.
The MP comments reveal that it is the reward in return for righteousness and good
thought, which is given to the faithful. Likewise, the priest who performs the rituals
and dedicates them to the divinities on behalf of the faithful is rewarded by them with
remuneration, which is also called 7§t. Moreover, MP translation seems to refer to a
pact with the adversaries who control the faithful/ priest’s property to let him own .
Moreover, this interpretation is further supported by a connection between the concepts
of capability and wealth in Iranian languages. For instance, MP tuwdngarih “richness,
wealth”, deriving derives from the noun tuwan “might, power”. Therefore, the association
of the two meanings “capability, capacity, competence” and “wealth, property” is not
surprising.

The reference to Av. iti- in the inventory of the worshippers” wishes in YAv. and its
association with Good Thought in OAv. is understood differently in MP texts in so far
as Good Thought is personalized in the latter texts and has acquired a mythological char-
acter, Thus, in the MP translations, it is granted as a reward to the faithful by Wahman.

To sum up, it has been argued here that Av. iti- means “capability, capacity, and com-
petence”. In MP texts, the noun is reinterpreted and understood as (a rewarded) “wealth,
property” “remuneration”. It is also sometimes translated to the verb xwdastan “desire,
want”. Table 10 may illustrate the result of the present investigation:

Table 10. The semantic domains of Av. i§ti- and MP 75t

Av. MP

i8ti- st

Capability, capacity, competence Wealth, property; remuneration; reward
References

Andrés-Toledo, M.A. 2017. “Sasanian exegesis of Avestan textile terms”, in S. Gaspa, C. Michel, and M.-L. Nosch
(eds), Textile Terminologies from the Orient to the Mediterranean and Europe, 1000 BC to 1000 AD. Lincoln, Nebraska:
Zea Books, 397-403. doi:10.13014/K2DB7ZZ1

Avestan Corpus. Retrieved from TITUS: http://titus.fkidgl.uni-frankfurt.de/texte/etcs/iran/airan/avesta/avestlex.
htm

Avestan Digital Archive. Retrieved from search engine for the manuscripts: https://cab.geschkult.fu-berlin.de/
(accessed January 2021).

Bartholomae, C. 1904. Altiranisches Wérterbuch (2. unverdnderte Auflage). Berlin: Walter de Gruyter.

Buyaner, D. 2010. “Different modes of rendering Avestan into Pahlavi”, Zeitschrift der Deutschen Morgenlindischen
Gesellschaft 160/1, 79-88.

Cantera, A. 2004. Studien zur Pahlavi-Ubersetzung des Avesta. (Iranica 7). Wiesbaden: Harrassowitz Verlag.

Cantera, A. 2014. Vers une édition de la liturgie longue Zoroastrienne: pensées et travaux préliminaires (Cahiers de Studia
Iranica 51.). Paris: Association pour I’Avancement des Etudes Iraniennes.

https://doi.org/10.1017/50041977X22000611 Published online by Cambridge University Press


http://titus.fkidg1.uni-frankfurt.de/texte/etcs/iran/airan/avesta/avestlex.htm
http://titus.fkidg1.uni-frankfurt.de/texte/etcs/iran/airan/avesta/avestlex.htm
http://titus.fkidg1.uni-frankfurt.de/texte/etcs/iran/airan/avesta/avestlex.htm
https://cab.geschkult.fu-berlin.de/
https://cab.geschkult.fu-berlin.de/
https://doi.org/10.1017/S0041977X22000611

148 S. Fatemeh Musavi

Cantera, A. 2020. “Ast ké édon gowed : les opinions divergentes et la prise des décisions doctrinales dans le zor-
oastrisme sassanide et post-sassanide”, in F.R. TIMUS, Quand les Dualistes Polémiquaient Zoroastriens et Manichéens
(pp. 31-64). Leuven-Paris-Bristol, CT: Peeters.

Cheung, J. 2006. Etymological Dictionary of the Iranian Verb. Leiden: Brill.

de Vaan, M. 2003. The Avestan Vowels. Amsterdam and New York: Rodopi B.V.

Gershevitch, 1. 1959. The Avestan Hymn to Mithra. Cambridge: Cambridge University Press.

Hintze, A. 1994. Der Zamyad-Yast: Edition, Ubersetzung, Kommentar. Wiesbaden: Dr. Ludwig Reichert Verlag,

Hintze, A. 2007. A Zoroastrian Liturgy. The Worship in Seven Chapters (Yasna 35-41). Wiesbaden: Harrassowitz.

Humbach, H. 1959. Die Gathas des Zarathustra (Vol. Band II: Kommentar). Heidelberg: Carl Winter.

Humbach, H. 1991a. The Gathds of Zarathushtra and the other old Avestan Texts, I. Introduction: Text and Translation
(Indogermanische Bibliothek: Reihe 1, Lehr-und Handbiicher.). Heidelberg: Carl Winter-Universitétsverlag.
Humbach, H. 1991b. The Gathds of Zarathushtra and the other old Avestan texts, II. Commentary (Indogermanische

Bibliothek: Reihe 1, Lehr-und Handbiicher.). Heidelberg, Carl Winter-Universitétsverlag.

Insler, S. 1975. The Gathas of Zarathustra (Acta Iranica 8). Tehran and Liége: Brill.

Josephson, J. 1997. The Pahlavi Translation Techniques as Illustrated by Hom Yast. Uppsala: Uppsala University.

Juigel, T. 2015. Die Entwicklung der Ergativkonstruktion im Alt- und Mitteliranischen: Eine korpusbasierte Untersuchung zu
Kasus, Kongruenz und Satzbau. Wiesbaden: Harrassowitz.

Jiigel, T. and P. Samvelian. 2020. “Topic agreement, experiencer constructions, and the weight of clitics”, in
S.M. Richard, K. Larson, Sedigheh Moradi, and Vida Samiian (eds), Advances in Iranian Linguistics
Amsterdam: John Benjamins, pp. 137-53.

Kellens, J. and Pirart, E. 1990. Les Textes Vieil-Avestiques: Volume 2, répertoires grammaticaux et lexique. Wiesbaden:
Ludwig Reichert Verlag.

Kotwal, F.M. 2012. Hérbedestan. Encyclopedia Iranica Vol. XII, Fasc. 3, pp. 227-8. Retrieved online https://www.
iranicaonline.org/articles/herbedestan

MacKenzie, D.N. 1971. A Concise Pahlavi Dictionary. London: Oxford University Press.

Macuch, M. 1981. Das Sasanidische Rechtsbuch “Matakdan i Hazar Datistan“ (Teil II). Wiesbaden: Kommissionsverlag
Frank Steiner.

Macuch, M. 1993. Rechtskasuistik und Gerichtspraxis zu Beginn des siebenten Jahrhunderts in Iran. Die Rechtssammlung
des Farrohmard i Wahraman. Wiesbaden: Harrossowitz Verlag.

Malandra, W.W. and P. Ichaporia. 2013. The Pahlavi Yasna of the Gafas and Yasna Haptaphaiti (2nd corrected ed.).
Wiesbaden: Reichert.

Martinez, J. and M. De Vaan. 2014. Introduction to Avestan (Vol. 1). Leiden: Brill.

Monier-Williams, M. 1899. A Sanskrit-English Dictionary: Etymologically and Philologically Arranged with Special
Reference to Cognate Indo-European Languages. Delhi: Motilal Banarsidas Publishers. Retrieved from https://
www.sanskrit-lexicon.uni-koeln.de/scans/MWScan/2020/web/webtc2/index.php

Musavi, S.F. 2019. “Pahlavi and Sanskrit interpretations of Gafa 31, an analysis”, Proceedings of the Eighth European
Conference of Iranian Studies (State Hermitage Museum and Institute of Oriental Manuscripts, St Petersburg, 14-19
September 2015). Volume I: Studies on Pre-Islamic Iran, 286-96. St Petersburg: The State Hermitage Publishers.

Provasi, E. 1974. “Avestico ‘x$afra-"", in Gururdjamarijarika: Studi in onore di Giuseppe Tucci. Naples: Istituto
Universitario Orientale, pp. 89-99.

Shaked, S. 1996. “The traditional commentary on the Avesta (Zand): translation, interpretation, distortion?” La
Persia e I’Asia Centrale da Alessandro al X secolo. Atti del Convegno internazionale (Roma, 9-12 novembre 1994).
Rome: Accademia Nazionale dei Lincei, pp. 641-56.

Spiegel, F. 1860. Einleitung in die traditionellen Schriften der Parsen: Die traditionelle Literatur der Parsen in ihrem
Zusammenhang mit den angrinzenden Literaturen. 2. Vienna: K.X. Hof und Staatsdruckerei.

Taraf, Z. 1981. Der Awesta-Text Niyayi§ mit Pahlavi- und Sanskritiibersetzung, Band 10. Munich: Kitzinger.

West, M.L. 2011. Old Avestan Syntax and Stylistics. Berlin and Boston: Walter de Gruyter.

Zeini, A. 2020. Zoroastrian Scholasticism in Late Antiquity: The Pahlavi Version of the Yasna Haptaphditi. Edinburgh:
Edinburgh University Press.

https://doi.org/10.1017/50041977X22000611 Published online by Cambridge University Press


https://www.iranicaonline.org/articles/herbedestan
https://www.iranicaonline.org/articles/herbedestan
https://www.iranicaonline.org/articles/herbedestan
https://www.sanskrit-lexicon.uni-koeln.de/scans/MWScan/2020/web/webtc2/index.php
https://www.sanskrit-lexicon.uni-koeln.de/scans/MWScan/2020/web/webtc2/index.php
https://www.sanskrit-lexicon.uni-koeln.de/scans/MWScan/2020/web/webtc2/index.php
https://doi.org/10.1017/S0041977X22000611

List of abbreviations

A
Av.
ABL
ACC
ACT
ADA
AOR
DAT
DU
DK
EZ

GEN
INJ
INS

MID
MP

NOM
NPST
OAv.
OlIr.

Agent
Avestan
Ablative
Accusative
Active
Avestan Digital Archive
Aorist
Dative

Dual

Deénkard
Ezafe
Feminine
Genitive
Injunctive
Instrumental
Masculine
Middle voice
Middle Persian
Neuter
Nominative
Non-Past
0ld Avestan
0ld Iranian

OP

PASS
PC
PL
PRS
PREV
PST
PT
PTCP
SBJV
SG
SNS

VvoC
Vr.

YAv.

BSOAS

0ld Persian
Patient
Passive
Personal Clitic
Plural

Present
Preverb

Past

Pahlavi Texts
Participle
Subjunctive
Singular
Sayist né Sayist
Videvdad
Vocative
Visperad

Yasna

Young Avesta
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