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The article provides a critical edition of a hitherto unedited post-Byzantine prophecy that
may be called the Vaticinium de restitutione Constantinopoleos. The text comes down in
two recensions, which are contained in twelve manuscripts. The edition is supplemented
with an English translation and a commentary that discusses the title, date of
composition, content, main sources, and significance of the text. It is argued that the
prophecy was originally composed in the early 1570s in response to the Ottoman
conquest of Cyprus. Furthermore, it is shown that the motif of a saviour-emperor,
which is central to the prophecy, responds to developments in sixteenth-century
Mediterranean apocalypticism.
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I Byzantine apocalyptic reactions to the fall of Constantinople (1453)

The fifteenth through seventeenth centuries saw an unprecedented proliferation of
Byzantine apocalyptic literature. This can be seen from the stark increase in
manuscript copies containing prophecies in Greek prose and verse.1 The Ottoman
conquest of Constantinople in 1453 and subsequent Ottoman expansionism into

* I would like to thank Panagiotis Athanasopoulos, Marios Hatzopoulos, and Nikolas Pissis for their
helpful feedback as well as the two anonymous reviewers for their meticulous comments.
1 For a preliminary estimation of the manuscript distribution across centuries, see A. Kraft, ‘An
inventory of Medieval Greek apocalyptic sources (c. 500–1500 AD): Naming and dating, editions and
manuscripts’, Millennium 15 (2018) 69–143 (141–3).
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Central Europe provoked a heightened interest in divinatory and oracular literature, not
least because of the age-old tenet that the destruction of the Roman dominion would
trigger the end of the world. For more than a millennium, the apocalyptic tradition in
Byzantium had revolved around an imperial eschatology that saw the Eastern Roman
Empire in general and Constantinople in particular as the katechon (2 Thess 2:6–8),
the withholding force that inhibits the arrival of the Antichrist, who would be the last
political figure on earth prior to the Second Coming of Christ.2 Byzantine imperial
eschatology was exceedingly influential throughout the Mediterranean, so much so
that the fall of the City was understood as an apocalyptic event not only by Orthodox
Christians but also by Jewish and Ottoman communities.3 The prestige of apocalyptic
literature written in Greek climaxed during the two-hundred-year period between the
mid-fifteenth and the mid-seventeenth century. Scholars and scribes gathered all the
Greek prophetic material they could lay their hands on and compiled it into oracular
collections, which were, at times, lavishly illuminated.4 During this wave of
manuscript production, Byzantine prophecies were not only collected, updated, and
arranged into sequence but also supplemented with new compositions.

In the aftermath of the conquest of Constantinople, three notable prophecies were
composed. They all concur on the irredentist claim that Constantinople will be
recaptured from the Ottomans with the help of Latin forces. They also agree that naval
forces would be needed in the fight against the Ottomans. These prophecies are the De
expugnatione Constantinopolis ab Ismaelitis (or On the conquest of Constantinople

2 Concerning the Byzantine reception of this Pauline motif, see G. Podskalsky, Byzantinische
Reichseschatologie: Die Periodisierung der Weltgeschichte in den vier Grossreichen (Daniel 2 und 7) und
dem tausendjährigen Friedensreiche (Apok. 20). Eine motivgeschichtliche Untersuchung (Munich 1972)
38–9, 55; P. Metzger, Katechon: II Thess 2,1–12 im Horizont apokalyptischen Denkens (Berlin 2005) 15–20;
M.-H. Congourdeau, ‘Byzance et la fin du monde. Courants de pensée apocalyptiques sous les
Paléologues’, in B. Lellouch and S. Yerasimos (eds.), Les traditions apocalyptiques au tournant de la chute
de Constantinople (Actes de la table ronde d’Istanbul, 13–14 avril 1996) (Paris 1999) 55–97 (66, 68).
3 See, among others, S. Bowman, The Jews of Byzantium. 1204–1453 (Tuscaloosa, AL 1985), 177–82;
J. Genot-Bismuth, ‘Le mythe de l’Orient dans l’eschatologie des Juifs d’Espagne à l’époque des conversions
forcées et de l’expulsion’, Annales: Economies, sociétés, civilisations 45/4 (1990) 819–38; D. Ruderman,
‘Hope against hope: Jewish and Christian messianic expectations in the late middle ages’, in idem (ed.),
Essential Papers on Jewish Culture in Renaissance and Baroque Italy (New York 1992) 299–323;
K. Şahin, ‘Constantinople and the end time: The Ottoman conquest as a portent of the last hour’, Journal
of Early Modern History 14 (2010) 317–54; C. Fleischer, ‘A Mediterranean apocalypse: Prophecies of
empire in the fifteenth and sixteenth centuries’, Journal of the Economic and Social History of the Orient
61 (2018) 18–90.
4 See A. Rigo, Oracula Leonis: Tre manoscritti greco-veneziani degli oracoli attribuiti all’imperatore
bizantino Leone il Saggio (Bodl. Baroc. 170, Marc. gr. VII.22, Marc. gr. VII.3) (Padova 1988);
K. Kyriakou, Οι ιστορημένοι χρησμοί του Λέοντος ΣΤ΄ του Σοφού. Χειρόγραφη παράδοση και εκδόσεις κατά τους
ΙΕ΄–ΙΘ΄ αιώνες (Athens 1995); J. Vereecken and L. Hadermann-Misguich, Les Oracles de Léon le Sage
illustrés par Georges Klontzas: La version Barozzi dans le Codex Bute (Venice 2000); W. Brokkaar et al.,
The Oracles of the Most Wise Emperor Leo & The Tale of the True Emperor (Amstelodamensis graecus
VI E 8) (Amsterdam 2002).
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from the Ishmaelites; BHG 2036e), the Interpretatio litterarum Gennadii Scholarii (or
Oracular interpretation of Gennadios Scholarios), and the Visio Danielis de septem
collibus (or Vision of Daniel on the Seven-Hilled City; BHG 1875).5 All three texts
drew upon a long tradition of apocalyptic irredentism epitomized by the Apocalypsis
Methodii (or Apocalypse of Ps-Methodios), which envisaged the reversal of the Arab
conquests of the seventh century. The theme of recovering lost lands came to be
applied to Constantinople in the early thirteenth century in response to the Latin sack
and occupation of Constantinople in 1204. The paradigm text prophesying that the
Eastern Romans would retake the City in the last days was the Ultima visio Danielis
(or Last Vision of Daniel; CAVT 255). This prophecy embeds the eschatological
recovery of Constantinople in a larger narrative that predicts an ensuing civil war
among Christian factions, in which the saviour-emperor (or last emperor) is revealed,
who in turn defeats all opponents and ushers in a time of ultimate prosperity. With at
least 39 manuscript copies, the Ultima visio Danielis was a much sought-after text.6 Its
grand narrative was adopted by the aforementioned three post-1453 prophecies, which
supplemented it with the expectation – reflecting fifteenth-century realities – that a
large fleet would be instrumental in defeating the Ottoman Turks.

Irredentist hopes and messianic expectations continued unabated even after the
apocalyptically significant year 1492 had passed.7 The production of new prophecies
peaked during the Ottoman conquest of Cyprus in the early 1570s. A large number of
manuscripts copied in the last quarter of the sixteenth century contain prophecies that
relate (fictional and factual) events taking place on Crete and Cyprus.8 Anxieties
about Ottoman expansionism ran high in Eastern Mediterranean islands, spurring the
production of new prophetic compositions. A prominent example of such a new
composition is the Vaticinium de restitutione Constantinopoleos (or Prophecy on the
restoration of Constantinople; hereafter: VatResCon); it may also be called the
Prophecy of (Ps-)Laskaris. The aim of this study is to edit, translate, and comment on
this hitherto unpublished post-Byzantine prophecy, which comes down in two
recensions and in at least twelve manuscripts. A critical edition of both recensions will

5 Editions of these sources are noted below in the Sigla.
6 An overview of the known manuscript witnesses can be found in Kraft, ‘An inventory’, 115–6 and
idem, ‘Navigating the ambiguity of Byzantine apocalypses: Remarks on genre, exegesis, and manuscript
transmission’, in N. Bruno et al. (eds.), The Limits of Exactitude in Greek, Roman and Byzantine
Literature and Textual Transmission (Berlin 2022) 337–59 (349–50). It is noteworthy that some later
manuscript copies updated the original thirteenth-century text so as to include references to the Ottomans.
7 See A. Rigo, ‘L’anno 7000, la fine del mondo e l’Impero cristiano. Nota su alcuni passi di Giuseppe
Briennio, Simeone di Tessalonica e Gennadio Scolario’, in G. Ruggieri (ed.), La cattura della fine. Variazioni
dell’escatologia in regime di cristianità (Genova 1992) 151–85; Congourdeau, ‘Byzance et la fin du monde’,
69–97; W. Brandes, ‘Byzantine predictions of the end of the world in 500, 1000, and 1492 AD’, in H.-C.
Lehner (ed.), The End(s) of Time(s): Apocalypticism, Messianism, and Utopianism through the Ages
(Leiden 2021) 32–63 (48–52).
8 See B. Laourdas, ‘Κρητικὰ παλαιογραφικά: 10, Ὁ Μαρκιανὸς κῶδιξ τοῦ Γεωργίου Κλόντζα καὶ οἱ περὶ
Κρήτης χρησμοί’, Κρητικὰ Χρονικά 5/2 (1951) 231–45.
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be given below, accompanied by an English translation and a commentary that discusses
the title, date of composition, content, main sources, and significance of the text.

Although the prophecy has remained unedited, occasional references have been
made to it. Spyridōn Lambros transcribed its incipit and explicit in his survey of the
Marcianus codex (G).9 François Halkin included the prophecy in the supplements to
the BHG, listing it under BHG 1875b and giving reference to the Vindobonenses
codices (C, F).10 This reference has been integrated into the Pinakes database.11 In
addition, Lorenzo DiTommaso drew attention to Halkin’s entry and called for more
research on the text.12 Furthermore, Dean Sakel referred to the six manuscripts that
contain the second recension of VatResCon in his survey of late sixteenth-century
oracular collections.13 In his dissertation, Tamás Kiss quoted an excerpt of the
translation that I had drafted from the codex Meteorensis (H).14 I myself have referred
to the manuscript witness from Meteōra in a recent publication.15 Finally, Nikos
Kastrinakēs mentions the prophecy in his stupendous work on the illuminated
manuscripts containing the Oracula Leonis. His study identifies five manuscripts that
hold the prophecy.16

A few remarks on the edition and translation that follow: each manuscript witness
contains various types of mistakes. The following kinds have not been noted separately
in the apparatus: iotacism (πολυορκηθείς, κατοιφίας), etacism (μαίγας, ἀνεδεις̃),
confusion of ο and ω (βραχίωνι, φονή), use of double consonants (γέννος, νήσσους), use
of single consonants (βάλωσι, θαλάσης), iota subscript, nu-ephelkystikon, accentuation,
and use of smooth or rough breathings. Mistakes of such kinds are only noted in the
apparatus if another distinctive feature prompted a note. All notes in the apparatus

9 S. Lambros and K. Dyovouniōtēs, ‘Τὸ ὑπ’ ἀριθμὸν ΛΘ’ κατάλοιπον’, Νέος Ἑλληνομνήμων 19/2–3
(1925) 97–124 (110).
10 F. Halkin, Auctarium bibliothecae hagiographicae graecae (Brussels 1969) 189 and idem, Novum
auctarium bibliothecae hagiographicae graecae (Brussels 1984) 214.
11 https://pinakes.irht.cnrs.fr/notices/oeuvre/18191/ (last accessed 15 June 2021)
12 L. DiTommaso, The Book of Daniel and the Apocryphal Daniel Literature (Leiden 2005) 376.
13 D. Sakel, ‘Some notes on late sixteenth-century Byzantine oracular collections’, in J. Aldama and
O. Sáenz (eds.), Cultura neogriega. Tradición y modernidad: Actas del III Congreso de Neohelenistas de
Iberoamérica (Vitoria-Gasteiz, 2 de junio-5 de junio de 2005) (Bilbao 2008) 621–35 (624, 627–8, 631).
14 T. Kiss, Cyprus in Ottoman and Venetian Political Imagination, c. 1489–1582, Ph.D. dissertation
(Budapest 2016) 169.
15 A. Kraft, ‘Miracles and pseudo-miracles in Byzantine apocalypses’, in M. Gerolemou (ed.),
Recognizing Miracles in Antiquity and Beyond (Berlin 2018) 111–30 (119, 128), where I referred to it as
the Prophecy of (Ps-)Laskaris.
16 N. Kastrinakēs, ‘Εικονογραφημένοι χρησμοί του Λέοντος του Σοφού: Από τη βυζαντινή εποχή στην

πρώτη έντυπη έκδοση (1596)’, 2 vols., Ph.D. dissertation (Crete 2018) I, 393, II, 980–1, 1006–7, 1009,
where he refers to VatResCon as K15 (Ερμηνεία Λασκάρεως); he does not distinguish between the two
recensions. The five manuscripts mentioned by Kastrinakēs are codd. Oxoniensis Bodl. Canon. misc. 521
(A), Hauniensis gr. GkS 2147 (D), Mancunensis gr. 22 (M), Marcianus gr. IV.46 (G), Vindobonensis
suppl. gr. 172 (C); they are described and inventoried in ibid., I, 29, 44, 53, 91, 134.
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give the exact reading as found in the manuscript, without emendation, as they may be of
value to linguistic research. The apparatus includes inidivual readings for the same
reason. The punctuation follows modern conventions. Regarding the translation, both
recensions include occasional shifts in verbal tenses from the future to the present
tense. These shifts are characteristic of the apocalyptic genre and have been maintained
in the English translation.17 Moreover, verbs also shift from the future indicative to the
aorist subjunctive, which was a common phenomenon since the Hellenistic period,
given that these verbal forms became phonologically indistinguishable. This
development led to different periphrastic constructions to express the future, such as
the combination of the auxiliary verb θέλω with the bare subjunctive, as exemplified in
the edition below.18 The future indicative, the aorist subjunctive, and the auxiliary
verb construction with θέλω equally denote futurity and, thus, have all been translated
as the future tense. The following list of manuscripts takes into account the respective
manuscript catalogues. For the sake of brevity, references to these catalogues have
been omitted.

II Edition and translation

SIGLA

< > addenda
add. addit
intel. intellege
om. omittit

Redactio longior (A) (VatResCon1)
A =Oxoniensis Bodl. Canon. misc. 521, fols.18r–20r, saec. XVI2

C = Vindobonensis suppl. gr. 172, fols.31r–33r, saec. XVI2

D =Hauniensis GKS 2147 4°, fols.3v–5v, saec. XVI2

F = Vindobonensis suppl. gr. 89, fols.14v–15v, ann. 1646
G = Venetus Marcianus gr. IV.46 (coll. 1464), pp.324–326, saec. XVII
(H =Meteorensis Hagiou Stephanou 85, fols.150r–151v, saec. XVI/XVII)19

17 Regarding shifts in verbal tenses in Byzantine apocalypses, see J. Baun, Tales from Another
Byzantium: Celestial Journey and Local Community in the Medieval Greek Apocrypha (Cambridge 2007)
144–7 and A. Kraft, ‘Byzantine apocalyptic literature’, in C. McAllister (ed.), The Cambridge Companion
to Apocalyptic Literature (Cambridge 2020) 172–89 (176).
18 E.g., θέλουν φοβηθει ̃ (B I,4); θέλει δράμει (B II,6). For the periphrastic formation of the future in
Hellenistic, late antique, and medieval Greek, see T. Markopoulos, The Future in Greek: From Ancient to
Medieval (Oxford 2009) and D. Holton et al., The Cambridge Grammar of Medieval and Early Modern
Greek (Cambridge 2019) 1767–95.
19 H is a paraphrase of VatResCon1 into demotic Greek; it paraphrases and occasionally supplements
the text. AsH gives a different text, it has been omitted from the critical edition. I plan to publish that version
elsewhere.
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Redactio brevior (B) (VatResCon2)
M =Mancunensis gr. 22, fols.272v–273v, ann. 1622
O = Athonensis Iberensis 686, fols.21v–22v, saec. XVII
P = Atheniensis 2501, fols.277r–278r, ann. 1626
Q = Athonensis Koutloumousiou 217, fols.186r–187r, ann. 1623
S = Atheniensis Universitatis Bibliothēkēs tēs Philosophikēs Scholēs, cod. 14, fol.243r–v,

saec. XVII
T = Parisinus suppl. gr. 467, fols.226v–227v, saec. XVII

ω = redactio longior
υ = redactio brevior

Conjunctive errors establish the following manuscript families:
ψ =CDFG add. καὶ ζωοποιόν (A III,13)
χ =CDF αὐτούς (A ΙΙΙ,6); λύπη (A ΙΙΙ, 7)
φ =CD δεκοκτώ (A ΙΙ,11); κατηφυία (A III, 8)
contaminatio:AG σοι (A I,8); οὕτω (A III,17)
contaminatio: DF σωθήσεται (A III,2)
τ =OPQST αὐτούς (B I,2)
σ =OPQ these codices hold a text that was inserted into the oracular

collection20

ρ =OP παγχνήσουσιν (B I,5); βασιλεις̃ νεώτεροι (B V,8)
π = ST ῥεύσει (B II,6); add. δώσει (B V,12)

20 The text is interpolated at O (fols.18v–20v), P (fols.274v–276r), and Q (fols.184r–185v); it is
entitled: περὶ σεντετζίας ὁποῦ εὑρέθη ει̕ς πόλιν ἀκίλλα μέσα ει̕ς ἕνα λίθον, τὴν ὁποίαν ἔγραψεν ὁ Πιλάτος διὰ

τὸν Χριστόν. Incip. Τιβερίου καίσαρος βασιλέως τῶν ῥωμαίων.
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FONTES

AenigLeon. = Aenigmata Leonis; ed. E. Trapp, ‘Vulgärorakel aus Wiener
Handschriften’, in J. Koder and E. Trapp (eds.), Ἀκροθίνια.
Sodalium Seminarii Byzantini Vindobonensis Herberto Hunger
oblata (Vienna 1964) 83–120.

AnastQuaest. = Anastasii Sinaïtae Quaestiones et responsiones (CPG 7746);
ed. M. Richard and J. A. Munitiz, Anastasii Sinaitae
Quaestiones et responsiones (Turnhout 2006).

AnonymVitaCon. = Anonymi Vita Constantini (BHG 364); ed. M. Guidi, ‘Un βίος di
Costantino’, Rendiconti della Reale Accademia dei Lincei: classe
di scienze morali, storiche e filologiche Ser. 5, 16 (1907) 304–40,
637–62.

ApcAndr. = Apocalypsis Andreae Sali (BHG 117d–fd); ed. L. Rydén, The Life
of St Andrew the Fool, 2 vols. (Uppsala 1995) II, 258–84.

ApcIoh. = Apocalypsis Iohannis apocrypha altera (BHG 922i); ed. F. Nau,
‘Une deuxième apocalypse apocryphe grecque de Saint Jean’,
Revue Biblique, nouvelle série 11/2 (1914) 209–21 (215–21).

ApcMeth. = Apocalypsis Methodii graeca (redactio prima) (BHG 2036);
ed. W. Aerts and G. Kortekaas, Die Apokalypse des Pseudo-
Methodius: Die ältesten griechischen und lateinischen
Übersetzungen. I. Einleitung, Texte, Indices Locorum et Nominum
(Leuven 1998).

CyprDan. = Prophetia de insula Cypri (BHG 2036f); ed. J. Vereecken and
L. Hadermann-Misguich, Les Oracles de Léon le Sage illustrés
par Georges Klontzas. La version Barozzi dans le Codex Bute
(Venice 2000) 100–2.

DiegDan. = Diegesis Danielis (BHG 2036d); ed. K. Berger, Die griechische
Daniel-Diegese: Eine altkirchliche Apokalypse. Text, Über-
setzung und Kommentar (Leiden 1976) 12–23.

ExpugConst. = De expugnatione Constantinopolis ab Ismaelitis (BHG 2036e);
ed. V. Istrin, Откровенıе Мефодıя Патарскаго и апокрифическıя
видѣнıя Данıила въ византıйской и славяно-русской
литературахъ, 2 vols. (Moscow 1897) II, 151–5.

IntrpGenSch. = Interpretatio litterarum Gennadii Scholarii; ed. Vereecken and
Hadermann-Misguich, Les Oracles de Léon Le Sage, 134–6.

LiturgChrys. = Divina liturgia sancti Ioannis Chrysostomi; ed. Ἡ θεία λειτουργία
τοῦ ἐν ἁγίοις πατρὸς ἡμῶν Ἰωάννου τοῦ Χρυσοστόμου - The Divine
Liturgy of our Father among the Saints John Chrysostom
(Oxford 1995).
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NarrMend. = Narratio mendici regis; ed. W. Brokkaar et al., The Oracles of the
Most Wise Emperor Leo & The Tale of the True Emperor
(Amstelodamensis graecus VI E 8) (Amsterdam 2002), 90–100.

OracLeon. = Oracula Leonis Sapientis; ed. Brokkaar et al., The Oracles of the
Most Wise Emperor Leo, 56–88.

SibTibGr. = Sibylla Tiburtina graeca (CPG 1353); ed. P. Alexander,TheOracle
of Baalbek. The Tiburtine Sibyl in Greek Dress (Washington, DC
1967) 9–22.

UltVisDan. = Ultima visio Danielis (BHG 1873, 1874, 1874c–d);
ed. H. Schmoldt, Die Schrift ‘Vom jungen Daniel’ und ‘Daniels
letzte Vision’, Ph.D. dissertation (Hamburg 1972) 122–44.

VisDanSepCol. = Visio Danielis de septem collibus (BHG 1875); ed. Schmoldt, Die
Schrift ‘Vom jungen Daniel’, 190–8.

VisioDan. = Visio Danielis de tempore novissimo et de fine mundi (BHG 1872);
ed. Schmoldt, Die Schrift ‘Vom jungen Daniel’, 202–18.

VitaCon. = Vita Constantini (BHG 361x); ed. F. Winkelmann, Eusebius
Werke. Erster Band, erster Teil: Über das Leben des Kaisers
Konstantin (Berlin 21991).
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REDACTIO A (VATRESCON1)

[Vaticinium de restitutione Constantinopoleos]

I. Γένος δὲ τοῦ Ἰσμαὴλ κτίσει ἄνω καὶ κάτω πλησίον τῆς
Ἑπταλόφου⋅ καὶ οὐαί σοι, Ἑπτάλοφε, ὅτι αὐτὸς μηνύει σου τὸν
ἀφανισμόν⋅ καὶ πολιορκηθῇς καὶ σκυλευθῇς ὑπὸ τῶν Ἀγαρηνῶν. πολλὰς
δ’ ἀρχὰς καταβαλει,̃ καὶ πολλαὶ πόλεις ἀφανισθήσονται⋅ πολλὰς νήσους ὁ
Ἰσμαὴλ τροπώσει, καὶ παραδοθήσονται ἐν τῇ χειρὶ αὐτοῦ. καὶ
φοβηθήσονται οἱ ἄρχοντες τῆς θαλάσσης, καὶ κόψονται κοπετὸν μέγαν
πάντες οἱ κατοικοῦντες τὰς νήσους⋅ οὐαί σοι, Κύπρος, ὅταν παχνίσῃ, ὁ
Ἰσμαὴλ λαμβάνει σε. καὶ ἐν τῷ καιρῷ ἐκείνῳ Αἴγυπτος οὐκ ἔσται ει̕ ς
σωτηρίαν.

II. Καὶ μετὰ ταῦτα ταραχθήσονται τὰ ξανθὰ ἔθνη ἐξ ἀνατολῶν καὶ
δυσμῶν, ταράξουσιν αὐτούς. καὶ συναχθήσονται οἱ Ἀγαρηνοὶ καὶ
συνάψουσι πόλεμον⋅ καὶ τὸ ξανθὸν γένος τροπώσει αὐτούς, καὶ ὡς
στάχυες πεσοῦνται⋅ καὶ στόλος μυρμηκόστολος κινηθήσεται κατ’ αὐτῶν,
καὶ συναχθήσονται ἐν τῇ Ἑπταλόφῳ, καὶ γενήσεται πόλεμος μέγας διὰ
ξηρᾶς καὶ θαλάσσης⋅ καὶ διὰ τοῦ Κοντοσκαλίου ει̕σέλθωσιν ει̕ς τὴν
Ἑπτάλοφον καὶ συντρίψουσι τοὺς Ἰσμαηλίτας καὶ παραλάβωσιν αὐτήν.
οἱ δ’ ἄρχοντες τοῦ στρατοῦ ἔριν βαλοῦσι μέσον αὐτῶν τίς ἄρξει αὐτήν⋅ καὶ
κατακοπήσονται ἀλλήλως, ὥστε πάντα τὰ κοιλώματα καὶ πᾶσα ἡ

5

5

I,1 Ἰσμαὴλ … 5 Ἰσμαὴλ] ExpugConst. p.153, ll.8–12 6 κόψονται κοπετὸν μέγαν] Gen. 50,10; Zech.
12,10 7 πάντες … νήσους] Ezek. 27,35 | οὐαί σοι Κύπρος] CyprDan. l.10 | ὅταν … 8 σε] ApcMeth.
cap. 13,8 8 Αἴγυπτος … 9 σωτηρίαν] Dan. 11,42 ΙΙ,1 ταραχθήσονται … ἔθνη] cf. Ps. 64,8 (LXX)
3 συνάψουσι … αὐτούς] IntrpGenSch. p.136, ll.26–7 | ὡς στάχυες πεσοῦνται] cf. Job 24,24
4 μυρμηκόστολος] cf. ExpugConst. p.153, ll.18–21; VisDanSepCol. §1,20 5 ἐν … μέγας] cf.
VisDanSepCol. §2,1 | διὰ … 6 θαλάσσης] IntrpGenSch. p.136, l.25 6 Κοντοσκαλίου] ExpugConst.
p.153, l.22 8 οἱ… ΙΙΙ,2 σταθήσεται] ExpugConst. p.153, ll.24–32
Titulus,1 Vaticinium … Constantinopoleos] sine titulo, sed legitur δειτ̃αι (ὡς ἐγῷμαι) διορθώσεως A; ἑρμηνεία
τοῦ λασκάρεως CD; χρισμή, κὶ πρώγνωσις, καὶ σοφία θεει̕κει·̃ τῶν προὡρατικὸν, καὶ σοφῶν ἀνδρὸν· ἐν τῆ θεία

πρώνια ὀδηγοῦντα κὶ πρωβλέποντα τᾶ μέλλοντα, ἐν τῆ ἐπταλόφω ἐπονωμαζωμένω βηζάντιον, τοῦ νιν̃ ἑλλαιἡνῆν

κωνστανντήνου πόλην‧ ει̕ς χείρας τὸν ἀγαρινῶν, παρμένη ἐκ χείρας ὀρθωδόξον χριστανῶν G; χρισμὸς ο παρὸν

ἔoικε τοῦ πατάρων; σαφηνίζει μέγιστα τὴν τῶν βαρβάρων· τὴν ει̕σέλευσιν τοῦ ι̕σμαὴλ τὸ γέννος· κὶ τὴν ἔπαρσιν

τῆς πόλεως ει̕ς τέλος F I,1 καὶ om. G 2 αὐτὸς om. D; αὐτῶς G 3 πολιορκηθῇς] -θεις̀ ACDFG | σκυλευθῇς]
-θεις̀ ACDG; -θὺς F 4 καταβαλει]̃ -βαλλειν̃ F | πολλαι]̀ πολλὰς CF | ἀφανισθήσονται] ἐρημοθή- F | καὶ ante
πολλὰς add. G | ὁ… 5 Ἰσμαὴλ] οι̕σμαἡλήται G 5 τροπώσει] -πώσονται G | ἐν τῇ χειρὶ αὐτοῦ καὶ
φοβηθήσονται om. F | αὐτοῦ] αὐτῶν G 6 ἄρχοντες] αἴρχ- G 7 τὰς om. F 8 λαμβάνει] παραλαμβάνη C;
καὶ λαμβάνης F | καιρῷ] καιρίῳ D | Αἴγυπτος οὐκ ἔσται] οὐκ ἔσται Αἴγυπτος F | σοι post ἔσται add. AG
ΙΙ,1 τὰ… 2 συναχθήσονται om. D 2 καὶ ante ταράξουσιν add. F 3 συνάψουσι] -άξουσι G | καὶ

1] καὶ καὶ G
4 στάχυες] -χιας F | αὐτῇ post πεσοῦνται add. G | μυρμηκόστολος κινηθήσεται] μηρμηνγγόστολος κεινηθει ̃ F
5 κατ’ αὐτῶν post συναχθήσονται add. G 6 ει̕ς τὴν Ἑπτάλοφον] ἐν τῆ ἐπταλόφω F 7 συντρίψουσι] -ψωσι DF
| τοὺς Ἰσμαηλίτας] τὸν ι̕σμαὴλ κατὰ κράτος F 8 δ’ om. F | καὶ ante ἔριν add. F | βαλοῦσι] βάλωσι CDG;
βάλλωσιν F | μέσον] ἐν μέσω F 9 κατακοπήσονται ἀλλήλως] -κόψουσιν ἀλλήλους F
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Ἑπτάλοφος αἵματος πληρωθήσεται, ὡς καὶ μόσχος τριετὴς πνιγήσεται, καὶ
δραμει̃ται τὸ αι̃̔μα ἐν τῇ θαλάσσῃ στάδια δεκαοκτώ.

III. Μετὰ δὲ τὴν συμφορὰν ταύτην ἐν ᾗ πάντες οἱ ἁμαρτωλοὶ
φθαρήσονται καὶ οὐδεὶς ἐξ αὐτῶν σταθήσεται, τότε φωνὴ ἐξ ἀοράτων
γενήσεται ὡς βροντὴ λέγουσα⋅ στῶμεν καλῶς, στῶμεν μετὰ φόβου⋅ ἀρκει̃
μοι ἡ ἐκδίκησις αὕτη. εὐθὺς δ’ ὁ πόλεμος παυθήσεται. ἄνθρωποι δὲ δύο
λευκοφόροι φανήσονται, καὶ φῶς λάμψει ἐν ταις̃ καρδίαις πάντων, καὶ
δρομαίως ἀκολουθήσουσιν αὐτοις̃ ὁ ἐναπολειφθεις̀ λαὸς τοῦ Θεοῦ⋅ καὶ
εὕρωσι τὸν ει̕ρηνικὸν καὶ ἅγιον βασιλέα ἐν ἐσθῆτι ῥακώδει καὶ λύπης καὶ
κατηφείας μεστόν, ὅτι καὶ αὐτὸς ἐν τῷ πολέμῳ ἦν ἐν μέσῳ αὐτῶν. καὶ ὁ
κῆρυξ τρανῶς βοήσει τρίς⋅ οὗτός ἐστι, καὶ λάβετε αὐτὸν βασιλέα. καὶ πᾶς
ὁ χριστώνυμος λαὸς προσκυνήσουσιν αὐτὸν βασιλέα καὶ ἄγοντες αὐτὸν
ει̕ ς τὴν Ἁγίαν Σοφίαν⋅ ὁ βασιλεὺς δοξάσει τὸν Θεόν. τρει̃ς δ’ ἄγγελοι
στέψουσιν αὐτὸν βασιλέα, καὶ ὁ τέταρτος ἔχων σκῆπτρον τὸν τίμιον
σταυρὸν καὶ ξίφος ἐν τῇ χειρὶ αὐτοῦ λέγων⋅ ἐν τοῦτῳ νίκα τοὺς ἐχθρούς
σου. τότε ὁ βασιλεὺς ἡμερώσει τὰ ξανθὰ γένη καὶ ει̕ρηνεύσει τὰ ἑσπέρια
ἔθνη. καὶ μετὰ ταῦτα καταδιώξει τοὺς Ἰσμαηλίτας ἐν χειρὶ κραταιᾷ καὶ ἐν
βραχίονι ὑψηλῷ καὶ ει̕ς τέλος διαφθείρει αὐτούς. ἐν χρόνοις δὲ τρισὶν
ἔσται ἐπὶ τὴν δίωξιν τῶν ἐθνῶν καὶ καταβαλει ̃ μυριάδας, καὶ οὕτω
στραφήσεται ὁ βασιλεὺς ει̕ς τὴν ἁγίαν Σιών⋅ καὶ ἐν τῷ ὑποστρέφειν αὐτὸν
ἀνοιχθήσονται οἱ θησαυροὶ τῆς γῆς, καὶ ὁ βασιλεὺς δώσει κατ’ ἀξίαν

10

5

10

15

10 μόσχος τριετὴς πνιγήσεται] cf. SibTibGr. ll.183–4;DiegDan. §5,15, 6,3; VisioDan. §2,8; AenigLeon. p.99,
l.297; VisDanSepCol. §2,4 11 δραμειτ̃αι…δεκαοκτώ] cf. DiegDan. §6,2; ApcAndr. ll.3950–1; UltVisDan.
§44; AenigLeon. p.99, ll.293–6; VisDanSepCol. §2,2 ΙΙΙ,2 τότε… 4 αὕτη] ApcMeth. cap. 13,10 3 ὡς

βροντὴ] cf. NarrMend. ll.110–1 | στῶμεν1 … φόβου] LiturgChrys. p.30 (ἡ Ἁγία Ἀναφορά); ApcIoh. §36; cf.
IntrpGenSch. p.136, l.39; UltVisDan. §46; VisDanSepCol. §2,3 | ἀρκει…̃4 αὕτη] UltVisDan. §46 4 εὐθὺς…
παυθήσεται] ExpugConst. p.153, ll.36–7 | ἄνθρωποι… 14 σου] cf. ExpugConst. p.153, l.32–p.154, l.6
5 φῶς…καρδίαις] cf. 2 Cor. 4,6 7 ἐν ἐσθῆτι ῥακώδει] cf. Eccles. 9,15 | ἐν… 8 µεστόν] cf. UltVisDan. §47
9 κῆρυξ…τρίς] NarrMend. l.109; OracLeon. #13, l.7 | λάβετε… 13 λέγων] cf. UltVisDan. §49–50;
ExpugConst. p.153, l.35–p.154, l.2 13 ἐν τοῦτῳ νίκα τοὺς ἐχθρούς σου] AnastQuaest. p.231, l.34
(appendix 27,4); VisDanSepCol. §2,8; cf. VitaCon. I,28; AnonymVitaCon. p.322, l.13; UltVisDan. §51;
ExpugConst. p.153, l.36 15 ἐν1 … 16 ὑψηλῷ] Deut. 4,34, 5,15, 6,21, 7,8; Ps. 135,12 (LXX); Ezek.
20,33 16 ἐν… 17 ἐθνῶν] ExpugConst. p.155, ll.5–6 18 στραφήσεται…20 αὐτῆς] cf. ExpugConst. p.154,
ll.30–2 | ἐν…19 γῆς] UltVisDan. §55; cf. VisDanSepCol. §2,16
10 Ἑπτάλοφος] πόλις F | πληρωθήσεται] γεμησθή- F | ὡς om. F 11 δραμειτ̃αι] δράμει F | ἐν τῇ θαλάσσῃ] αὐτῶν F |
δεκαοκτώ] δεκοκτώCD; ιη΄ F ΙΙΙ,1 ταδὲ post δὲ add. F 2 σταθήσεται] σωθή-DF | ἐξ ἀοράτων om. F 4 δ’ om. F;
δὲ G | παυθήσεται] παύσι F | ἄνθρωποι δὲ δύο λευκοφόροι] καὶ δύο λευκοφόροι ἄνθρωποι F 6 ἀκολουθήσουσιν]
-θήσωσινCD; -θήσωσεG | αὐτοις̃] αὐτοὺςCDF 7 καὶ ἅγιον om. F | λύπης] λύπηCDF | καὶ

3 om. F 8 κατηφείας]
κατηφυία CD | μεστόν] μεστός F | ὁ om.G 10 προσκυνήσουσιν] -νήσει F; -κυνήσινG | ὡς ante βασιλέα add. F |
καὶ om.G 11 ει̕ς τὴνἉγίαν Σοφίαν] ἐν τῆ ἁγία σοφία F | ὁ] καὶ ὁC; ὁ δὲG | δ om.C 12 τέταρτος] δ’ F 13 καὶ
ζωοποιὸν ante σταυρὸν add. CDFG | νίκα] νίκας C | ἐχθρούς] ἐχθροῦ G 14 γένη] ἔθνη F | ει̕ρηνεύσει] ἡμερώσει
F 15 ἔθνη] μέρη F | καταδιώξει] -ξουσι CDG; διόξωσιν F 16 καὶ ει̕ς] κ’ει̕ς CD 17 ἐπι]̀ ει̕ς F | τῶν ἐθνῶν]
αὐτῶν τῶν ι̕σμαλιτῶν F | καταβαλει]̃ κατατροπώσει F | οὕτω] οὕτως CD; οὗτος F 18 ὁ βασιλεὺς ει̕ς τὴν ἁγίαν

Σιών] ἐπὶ τῶν θρόνων αὐτοῦ ὁ βασιλεὺς F | ὑποστρέφειν αὐτὸν] ἐπανελθύναι F 19 και…̀ 20 αὐτῆς om. D
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πάντας, καὶ ἡ γῆ δώσει τοὺς καρποὺς αὐτῆς⋅ καὶ ἀγαλλίασις ἐν ὅλῳ τῷ
κόσμῳ γενήσεται, καὶ συναχθήσεται ἕκαστος ἐν τῇ γῇ αὐτοῦ.

IV. Τότε ἐξελεύσεται Γὼγ καὶ Μαγὼγ καὶ ἔθνη πολλὰ μετ’ αὐτῶν
ὡσεὶ ἄμμος τῆς γῆς⋅ φόβος δὲ μέγας γενήσεται τῇ οι̕κουμένῃ. τότε ὁ
βασιλεὺς κλαύσει ἔμπροσθεν τοῦ Θεοῦ, καὶ καταβήσεται πῦρ ἀπ’
οὐρανοῦ καὶ φάγεται αὐτούς. καὶ τότε γενήσεται μεγάλη γαλήνη ἐν ὅλῃ
τῇ οι̕κουμένῃ. καὶ ἀναστήσουσι πόλεις ἠφανισμένας καὶ θυσιαστήρια
συντετριμμένα οι̕ κοδομήσουσιν. καὶ οὐκ ἔστιν ὁ ἀδικῶν ἢ ὁ ἀδικούμενος,
καὶ ζήσει τὸ σκῆπτρον αὐτοῦ ἔτη λε΄.

20

5

20 ἡ… αὐτῆς] VisioDan. §3,15, §3,22; cf. DiegDan. §11,36; UltVisDan. §57 | ἀγαλλίασις… 21 γενήσεται]
ExpugConst. p.155, l.3 21 συναχθήσεται… αὐτοῦ] ApcMeth. cap. 13,14 IV,2 ὡσεὶ ἄμμος τῆς γῆς]
Gen. 13,16, 28,14; cf. Rev. 20,8; VisioDan. §4,6 | τότε… 3 Θεοῦ] cf. VisioDan. §2,20 3 καταβήσεται…
4 αὐτούς] Rev. 20,9; cf. Ezek. 38,22, 39,6; UltVisDan. §80 5 ἀναστήσουσι… 6 οι̕κοδομήσουσιν]
ApcAndr. l.3844; cf. DiegDan. §6,15–6 6 οὐκ… ἀδικούμενος] VisioDan. §3,19; ApcAndr. l.3845;
VisDanSepCol. §2,20; cf. ExpugConst. p.155, ll.3–4 7 ζήσει… λε΄] cf. VisioDan. §3,12; ApcAndr.
l.3842; UltVisDan. §59
20 πάντας] τῶ λαῶ αὐτοῦ F | τοὺς καρποὺς] τὸν καρπῶν F | αὐτῆς] αὐτῶν C; ρ΄ πλάσια post αὐτῆς add.
F | ἔσται ante ἀγαλλίασις add. F 21 γενήσεται om. F | καὶ πατρίδι post γῇ add. G | αὐτοῦ] αὐτῶν F
IV,1 Γὼγ καὶ Μαγὼγ] γὼδ καὶ μαγὼδ F 2 τῆς γῆς om. F | φόβος δὲ] τότε φόβως καὶ τρόμως F; καὶ φόβος δὲ G
| τῇ] ἐν ὅλη τῆ F | ὁ βασιλεὺς κλαύσει ἔμπροσθεν τοῦ Θεοῦ και]̀ βοήσι καὶ κλαύση ὁ βασιλεὺς πρὸς τὸν θεὸν
καὶ οὕτω F 3 ἔμπροσθεν] ἔνμπροσ- G | ἀπ’] ἐκ τοῦ F; ἀπὸ G 4 φάγεται] καταφάγει F; καταφά- G | τότε]
οὒτος F | μεγάλη γαλήνη] γαλήνη μεγάλη F | ἐν ὅλῃ τῇ οι̕κουμένῃ] ἐννόλω τῷ κόσμω F 5 ἀναστήσουσι]
-σωσι CD 7 λε΄] τριανταπέντε F; τριανταπέντε 35 λε΄ G
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REDACTIO B (VATRESCON2)

Ἕτερος χρησμός

I. Γένος δὲ τῶν Ἰσμαηλιτῶν κτίσει ἄνω καὶ κάτω πλησίον τῆς
Ἑπταλόφου, ὅτι αὐτὸς μηνύει σοι τὸν ἀφανισμόν⋅ πολιορκισθει̃σαν καὶ
σκυλευθεισ̃αν ὑπὸ τῶν Ἀγαρηνῶν⋅ καὶ πολλὰς χώρας ἀφανίσουσι καὶ
πολλὰς νήσους ἐρημώσουσι⋅ καὶ οἱ ἄρχοντες θέλουν φοβηθει ̃ πολλά. οὐαὶ
καὶ σοί, Κύπρος, ὅταν παχνίσουσιν οἱ Ἰσμαηλι̃ται λαβει̃ν σε. καὶ τῷ καιρῷ
ἐκείνῳ οὐκ ἔστι σωτηρία ἐν Αι̕ γύπτῳ.

II. Καὶ μετὰ ταῦτα ταραχθήσονται τὰ ξανθὰ γένη καὶ ἀπὸ
ἀνατολῶν καὶ δυσμῶν καὶ ταράξουσιν αὐτούς. καὶ συναχθήσονται οἱ
Ἀγαρηνοὶ καὶ ποιήσουσι πόλεμον, καὶ τὸ ξανθὸν γένος τροπώσει αὐτούς,
καὶ ὡς στάχυες πεσοῦνται ει̕ς τὸ θέρος. καὶ ἀπὸ τὸ Κοντοσκάλι θέλουν
πάρει τὴν πόλιν⋅ καὶ συναχθήσονται ἀπὸ ἀνατολῶν καὶ δυσμῶν καὶ
δώσουσι πόλεμον μέγαν, καὶ θέλει δράμει τὸ αι̃̔μα ἐν τῇ θαλάσσῃ στάδια
δεκαοκτώ.

III.-IV. Καὶ ὅλοι οἱ ἁμαρτωλοὶ φθαρήσονται. τότε φωνὴ βοήσει⋅
στῆτε, στῆτε μετὰ φόβου. καὶ δύο ἄγγελοι φέρουν τὸν βασιλέα καὶ
στέψουν αὐτόν⋅ καὶ ὅλοι προσκυνήσουσιν αὐτὸν διὰ βασιλέα. καὶ θέλει
ἡμερώσει τὰ ξανθὰ ἔθνη καὶ τὰ λοιπὰ πάντα⋅ καὶ θέλει διώξει τοὺς
Ἀγαρηνοὺς χρόνους τρεις̃⋅ καὶ θέλει γένει ει̕ρήνη καὶ ἀγάπη ει̕ ς ὅλην τὴν
οι̕ κουμένην. καὶ τότε θέλει ἔλθει ει̕ς τὴν Ἱερουσαλήμ, ει̕ς τὴν ἁγίαν Σιών,
καὶ δοξάσει τὸν Θεὸν τρίς. καὶ ἀναστήσει τὰς ἐκκλησίας καὶ τὰ

5

5

5

I,1 Ἰσμαηλιτῶν… 4 νήσους] ExpugConst. p.153, ll.8–12 4 νήσους ἐρημώσουσι] IntrpGenSch. p.136, l.16 |
οὐαι…̀ 5 Κύπρος] CyprDan. l.10 5 ὅταν…σε] ApcMeth. cap. 13,8 6 οὐκ… Αι̕γύπτῳ] Dan. 11,42 ΙΙ,1
ταραχθήσονται…γένη] cf. Ps. 64,8 (LXX) 3 ποιήσουσι… αὐτούς] cf. IntrpGenSch. p.136, ll.26–7 4 ὡς στάχυες

πεσοῦνται] cf. Job 24,24 | Κοντοσκάλι] ExpugConst. p.153, l.22 6 δράμει… 7 δεκαοκτώ] cf. DiegDan. §6,2;
ApcAndr. ll.3950–1; UltVisDan. §44; AenigLeon. p.99, ll.293–6; VisDanSepCol. §2,2 ΙΙΙ.-IV,1 φωνὴ… 2
φόβου] IntrpGenSch. p.136, l.38–9; cf. ApcMeth. cap. 13,10 2 στῆτε1 … φόβου] cf. LiturgChrys. p.30 (ἡ
Ἁγία Ἀναφορά); ApcIoh. §36; UltVisDan. §46; VisDanSepCol. §2,3 | δύο… 3 βασιλέα] cf. ExpugConst.
p.153, l.37–p.154, l.6 3 καὶ

2 … 4 ἔθνη] ApcAndr. l.3841 5 ἀγάπη… 6 οι̕κουμένην] ApcAndr. ll.3911–2 7
ἀναστήσει… 8 οι̕κοδομήσει] ApcAndr. l.3844; cf. DiegDan. §6,15–6
Titulus,1 Ἕτερος χρησμός] sine titulo M I,1 δὲ ante τῆς add. Q 2 Ἑπταλόφου] τα excidit Q | αὐτὸς] αὐτοὺς
OPQST | μηνύει σοι] μηνύσει ST | πολιορκισθεισ̃αν] -κισθῆσαν MOP; -κίσθησαν Q; -κισθεισ̃αν ST | καὶ om.
Q 3 σκυλευθεισ̃αν] -θῆσαν MOP; -θεισ̃αν ST; om. Q 4 θέλουν φοβηθει]̃ φοβηθήσονται ST 5 σοί] σὺ MOPQT
| Κύπρος] κύπρο Q | παχνίσουσιν] παγχνή- OP ΙΙ,4 ἀπὸ… 5 πόλιν] ἐκ τοῦ κοντοσκάλου πορθήσεται ἡ πόλις ST
5 συναχθήσονται] -θήσον Q | συναχθήσονται… δυσμῶν] ἀπὸ ἀνατολῶν κὶ δυσμῶν συναχθήσονται ST 6 θέλει

δράμει] ῥεύσει ST 7 δεκαοκτώ] ιη΄ MST ΙΙΙ.-IV,1 ἁμαρτωλοι]̀ ἁρμαρ- T | φθαρήσονται] ἀπολεσθήσονται ST |
καὶ ante τότε add. Q 2 δύο] δὺ P | φέρουν] φέροντες ST | καὶ

2 om. ST 3 στέψουν] στέφουν OPQ; στέφουσιν S;
στέφονσιν T | θέλει] θέλουν Q 4 θέλει om. ST 5 τρεις̃] γ΄ S | θέλει γένει] γένη Q; γενήσεται ST | γένει ει̕ρήνη
καὶ ἀγάπη ει̕ς ὅλην τὴν οι̕κουμένην καὶ τότε θέλει ἔλθει ει̕ς τὴν Ἱερουσαλήμ ει̕ς τὴν ἁγίαν Σιών] ἔλθη ει̕ς τὴν

ἱερουσαλὴμ ει̕ς τὴν ἁγίαν σιὼν, κὶ θέλει γένη ει̕ρήνη κὶ ἀγάπη ει̕ς ὅλην τὴν οἱκουμένην OP 6 θέλει ἔλθει] ἀπέλθη
ST 7 τρίς] γ΄ MOPST; τρεις̃ Q
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μοναστήρια τὰ συντετριμμένα οι̕ κοδομήσει. καὶ οὐκ ἔστιν ὁ ἀδικῶν ἢ ὁ
ἀδικούμενος, καὶ ζήσει τὸ σκῆπτρον ἔτη λε΄.

V. Ἐλεύσεται σκῆπτρον ἐν τῇ Ἀρραβίᾳ χρόνον ὡς φασίν. καὶ ἐν τῇ
βασιλείᾳ ἑνωθήσεται τὸ τίμιον ξύλον, τὰ τμήματα, ει̕ ς ἓν νεύσει τοῦ
ἀοράτου Θεοῦ καὶ δοθήσεται τῷ βασιλει̃. καὶ αὐτὸς ἐν Ἱερουσαλὴμ
γενόμενος ἐν τῷ τόπῳ οὗ ἔστησαν οἱ πόδες ’Iησοῦ Xριστοῦ τοῦ ἀληθινοῦ
Θεοῦ ἡμῶν οι̕ κείαις χερσὶ παραδώσει τὸ τίμιον ξύλον ἅμα καὶ τὴν
βασιλείαν⋅ διάδειγμα παραδώσει κυρίῳ τῷ Θεῷ, σὺν τοι̃ς ἑκατέροις καὶ
τὴν ψυχὴν αὐτοῦ. καὶ τότε ἐν τῇ ἁγίᾳ πόλει Ἱερουσαλὴμ ἀναστήσονται
τρει̃ς νεώτεροι βασιλει̃ς, ἀναιδει̃ς καὶ ἀνωφέλετοι, καὶ κρατήσουσιν
ἡμέρας ρν΄⋅ καὶ ἀλλήλους δώσουσι πόλεμον ι̕ σχυρόν⋅ καὶ ὁ πρῶτος ἔλθει
ει̕ ς Θεσσαλονίκην. τότε λαλήσει ἡ Θεσσαλονίκη⋅ καύχημα ἁγίων εἶ σύ.
καὶ ἐγείρει πόλεμον μέγαν⋅ τοὺς ἱερει̃ς καὶ τὸν λαὸν καὶ τοὺς μοναχοὺς
<φορέσει> ἄρματα πολλὰ καὶ ι̕σχυρά⋅ καὶ ἀπέλθουν ἐν Ῥώμῃ. καὶ στὰς
πρὸς τὴν πύλην ἐρει̃ αὐτῇ⋅ χαίροις πόλις † τρέτιξ †, ἡ μάχαιρά σου ὁξει̃α⋅
καὶ στρατεύσουσι καὶ τὰ ξανθὰ ἔθνη, καὶ ταραχθήσονται τὰ ἔθνη τότε καὶ
ὁ λαός⋅ καὶ οἱ ἱερεις̃ καὶ μονάζοντες δώσουσι πόλεμον μέγαν καὶ φοβερὸν
καὶ κόψουσιν ἀλλήλως αὐτῶν.

5

10

15

8 οὐκ… 9 ἀδικούμενος] VisioDan. §3,19; ApcAndr. l.3845; VisDanSepCol. §2,20; cf. ExpugConst. p.155,
ll.3–4 9 ζήσει… λε΄] cf. VisioDan. §3,12; ApcAndr. l.3842; UltVisDan. §59 V,1 Ἐλεύσεται… 14 ἔθνη1]
ApcAndr. ll.3913–32 4 ἐν τῷ τόπῳ οὗ ἔστησαν οἱ πόδες] cf. Ps. 131,7 (LXX) 7 ἀναστήσονται… 8 ἀναιδεις̃]
cf. Dan 8,23 11 ἱερεις̃… 12 ἄρματα] cf. VisioDan. §3,3 14 ταραχθήσονται…ἔθνη2] Ps. 64,8 (LXX) 15
δώσουσι…16 αὐτῶν] ApcAndr. ll.3946–7
8 οι̕κοδομήσει] καὶ οι̕κοδομήσει αὐτά Q 9 ζήσει τὸ] ζησει τὸ σει τὸ P V,1 καὶ ante Ἐλεύσεται add. Q | σκῆπτρον]
σκῆπτον M; τὸ ante σκῆπρτον add. Q 4 τῷ om. Q | οἱ excidit Q 5 οι̕κείαις] ει̕ κὶ ἐν MOP; κὶ ἐν Q; ἢ κὶ ἐν ST;
correxi secundum ApcAndr l.3918 | παραδώσει] παραδοθήσεται MOPQST; correxi secundum ApcAndr
l.3919 | τὸ τίμιον ξύλον ἅμα καὶ τὴν βασιλείαν· διάδειγμα παραδώσει κυρίῳ τῷ Θεῷ] κυριῷ τῷ <excidit verbum
θεῷ> τὸ τίμιον ξύλον ἅμα κὶ τὴν βασιλείαν· διάδειγμα παραδοθήσεται Q 6 διάδειγμα intel. διάδημα, vide
ApcAndr l.3919 | παραδώσει] παραδοθήσεται MOPQST; correxi secundum ApcAndr l.3919 | ἑκατέροις]
ἑτέροις Q 8 νεώτεροι βασιλεις̃] βασιλεις̃ νεώτεροι OP 9 ἔλθει ει̕ς Θεσσαλονίκην] ἐλεύσεται ἐν θεσσαλονίκη ST
10 καύχημα] καύχη O 11 ει̕ς ante τοὺς1 add. Q | καὶ τοὺς μοναχοὺς] κὶ τοὺς ἄρχοντας· κὶ τοῦ μοναχοὺς Q 12
φορέσει] δώσει ST; om. MOPQ; supplevi ex ApcAndr l.3928 | καὶ

1 om. Q | καὶ
2 om. ST | ἀπέλθουν]

ἀπελθειν̃ ST 13 αὐτῇ] αὐτῆς OP; αὐτοις̃ QST | τρέτιξ intel. τρίρρυμε, vide ApcAndr l.3930 14 καὶ
2 om. ST |

καὶ ὁ λαός] ὅλα κὶ ὁ λαὸς Q 15 οἱ ante μονάζοντες add. ST | καὶ ante δώσουσι add. Q 16 ἀλλήλως] ἀλλήλους
T | κὶ ταῦτα μὲν ει̕ς τοσοῦτον: τέλος κὶ τοῦ παρόντος χρησμού post αὐτῶν add. Q
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INDEX NOMINUM

Ἀγαρηνοί A I,3; A II,2; B I,3; B II,3; B III-IV,5
Γὼγ καὶ Μαγώγ A IV,1
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Ἁγία Σοφία A III,11
Αἴγυπτος A I,8; B I,6
Ἑπτάλοφος A I,2; A II,5; A II,7; A II,10; B I,2
Θεσσαλονίκη B V,10
Ἱερουσαλήμ / Σιών A III,18; B III-IV,6; B V,3; B V,7
Κοντοσκάλιον A II,6; B II,4
Κύπρος A I,7; B I,5
Ῥώμη B V,12

RECENSION A (VATRESCON1)

[Prophecy on the restoration of Constantinople]

I. The race of the Ishmaelites will build above and beneath near the City of Seven
Hills; woe to you, City of Seven Hills, for he announces your destruction; you will be
besieged and pillaged by the Hagarenes. He [i.e., Ishmael] will overthrow many
domains, and many cities will be destroyed; Ishmael will put to flight many islands,
and they will be given into his hand. The rulers of the sea will be in fear, and all the
inhabitants of the islands will mourn greatly; woe to you, Cyprus, when frost will
come, Ishmael captures you. And at that time, Egypt will have no salvation.

ΙΙ. After these, the blond nations will be stirred up from the East and the West, they
will throw them into disorder. And the Hagarenes will gather and wage war; the blond
race will put them to flight, and they will fall like ears of corn. A fleet as numerous as
ants will be moved against them, and they will gather in the City of Seven Hills, and
there will be a great war on land and at sea; they will enter the City of Seven Hills
through the Kontoskalion and will crush the Ishmaelites and will take possession of
her. But the leaders of the army will quarrel among themselves [about] who will rule
over her; they will cut each other down so much that all hollow places and the entire
City of Seven Hills will be filled with blood so that even a three-year-old calf will
drown, and the blood will run into the sea for eighteen stades.
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ΙΙI. After this affliction, in which all sinners will perish and none of them will remain
standing, at that moment a voice from among the invisible will emerge, speaking like
thunder: ‘Let us stand aright, let us stand with fear; this punishment suffices for me.’
At once, the war will cease. Two white-robed men will appear, and light will shine in
everyone’s heart, and the remaining people of God will swiftly follow them; they will
find the peaceful and holy king in ragged attire and full of sorrow and despair since he,
too, was in the war in the midst of them. And the herald will shout thrice clearly: ‘This
is him, take him for king!’ And all the people bearing Christ’s name will venerate him as
king and lead him into Hagia Sophia, [where] the king will praise God. Three angels
will crown him king, and the fourth [angel] says, holding as sceptre the precious cross
and a sword in his hand: ‘In this sign vanquish your enemies!’ Then the king will tame
the blond races and will pacify the Western nations. After these, he will chase the
Ishmaelites with mighty hand and outstretched arm and completely wipe them out. For
three years he will pursue the nations and will overthrow myriads, and thus the king will
turn towards holy Zion; while he turns about, the treasures of the earth will be opened
up, and the king will bestow upon everybody according to his worth, and the earth will
give her fruits; and joy will be in all the world, and each one will gather in his land.

ΙV. Then Gog and Magog will come out and many other nations with them [as
numerous] as the sand of the earth; there will be great fear in the inhabited world.
Then the king will weep before God, and fire will descend from heaven and will
devour them. Then great calm will be in the entire inhabited world. They will restore
destroyed cities and rebuild demolished shrines; and there is neither wrongdoer nor
victim of wrong, and his sceptre will live for thirty-five years.

RECENSION B (VATRESCON2)

Another oracle
I. The race of the Ishmaelites will build above and beneath near the City of Seven

Hills, for he announces destruction to you; she [i.e., the City] will be besieged and
despoiled by the Hagarenes; and they will destroy many lands and will lay waste to
many islands; and the rulers will be in great fear. Woe to you, too, Cyprus, when the
Ishmaelites will become frosty to take you. And at that time, there is no salvation in Egypt.

ΙΙ.After these, the blond races will be stirred up from the East as well as theWest and
will throw them into disorder. And the Hagarenes will gather and make war, and the
blond race will put them to flight, and they will fall like ears of corn during the
summer (harvest). And from the Kontoskalion they will take the City; they will gather
from the East and West and fight a great war, and the blood will run into the sea for
eighteen stades.

ΙΙΙ.–IV.And all the sinners will perish. Then a voice will shout: ‘Halt, halt with fear!’
And two angels will carry the king and will crown him; and all will venerate him as king.
Hewill tame the blond nations and all others; hewill chase the Hagarenes for three years;
and there will be peace and love throughout all the inhabited world. Then he will go to
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Jerusalem, to holy Zion, and will praise God thrice. He will restore churches and will
rebuild demolished monasteries. And there is neither wrongdoer nor victim of wrong,
and (his) sceptre will live for thirty-five years.

V. A sceptre will go to Arabia for a year, as they say. In his reign the PreciousWood, its
pieces,will be united into one at the instigation of the invisibleGod and be given to the king.
And hewill go to Jerusalem, to the placewhere the feet of Jesus Christ, our trueGod, stood,
[and]withhisownhandshewill surrender thePreciousWood togetherwithhiskingdom;he
will surrender his splendor (sic) to Lord God [and] with these two also his soul. Then there
will arise in the holy city Jerusalem three young kings, shameless and good-for-nothing, and
theywill rule for 150 days; theywill fight a fiercewarwith each other; and the first will go to
Thessaloniki.ThenThessalonikiwill speak: ‘Youare theprideof the saints.’Andhe rouses a
great war; <he will equip> priests, the populace, and monks with many fierce weapons of
war; and they will go to Rome. Standing before the gate, he will say to her: ‘Hail, City
tretix (sic), your sword is sharp!’ And they will also enrol the blond nations, and then the
nations as well as the populace will be stirred up. And priests and monks will fight a great
and terrible war and will cut each other down.

III Commentary

The original title ofVatResCon is unknown. Our best textual witness (A) ofVatResCon1
does not give a title. Instead, the heading specifies that: ‘(I think) it needs correction’
(δειτ̃αι (ὡς ἐγᾦμαι) διορθώσεως). Each prophecy copied in A is accompanied by a Latin
translation. Unfortunately, the Latin heading of VatResCon1 does not give a title
either; it merely reads: ‘Although written in Greek (and) I do not want to, I
nevertheless translate it as follows’ (etsi in graecè scripti nonnihil desidero tamen sic
interpretor).21 The two copies made by John Malaxos (C, D) bear the title
‘interpretation of Laskaris’ (ἑρμηνεία τοῦ Λασκάρεως), presumably referring to either
Kōnstantinos Laskaris (d. 1501) or Iōannēs (Ryndakēnos) Laskaris (d. 1534), whose
scholarship greatly contributed to the spread of Greek letters in fifteenth-/
sixteenth-century Italy.22 Either of them may have been credited with the prophecy
because they were younger contemporaries of Gennadios Scholarios (d. 1473), to
whom the above-mentioned oracle (Interpretatio litterarum) had been attributed,
which Malaxos placed right before VatResCon1 in C and D. By giving VatResCon1
the title of the ‘interpretation of Laskaris’, Malaxos suggested that it is an explanation

21 Cod. Oxoniensis Bodl. Canon. misc. 521, fol.17v.
22 For prosopographical data on these notables, see E. Trapp et al., Prosopographisches Lexikon der
Palaiologenzeit, 15 vols. (Vienna 1976–95) no. 14540 and no. 14536 respectively. See further B. Knös, Un
ambassadeur de l’hellénisme - Janus Lascaris - et la tradition greco-byzantine dans l’humanisme français
(Uppsala 1945); R. Binner, Griechische Gelehrte in Italien (1453–1535) und der Türkenkrieg, Ph.D.
dissertation (Munich 1967) 129–85; N. Wilson, From Byzantium to Italy: Greek studies in the Italian
Renaissance (London 1992) 120–23, 98–100; T. Manzano, Konstantinos Laskaris: Humanist, Philologe,
Lehrer, Kopist (Hamburg 1994).
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of the previous (Ps-)Gennadian prophecy. The attribution to Laskaris was probably
intended to lend authority to the vaticinium. The other two copies (F, G) – made in
the seventeenth century – give long descriptive headings that summarize the topic of
the prophecy.23 F attributes the text to the Church Father Methodios of Patara, who
was a standard authority on apocalyptic matters. In short, there is no consistent
authorial attribution mentioned in the manuscript transmission. VatResCon2 (M, O,
P, Q, S, T) altogether ignores the issue of authorship and gives the vaticinium the
laconic heading: ‘Another oracle’ (ἕτερος χρησμός). Due to the absence of a clear title, I
have adopted the appellation proposed by E. Mioni in his description of G, namely
Vaticinium de restitutione Constantinopoleos.24 Alternatively, it may be called the
Prophecy of (Ps-)Laskaris.

The stemma codicum of VatResCon1 suggests that the prophecy first appeared in A,
where it formed part of a collection of prophecies. The collection starts with the
(Ps-)Gennadian oracular interpretation, is followed by the Oracula Leonis and
VatResCon1, and concludes with the Narratio mendici regis.25 Subsequently, the
Oracula Leonis were omitted from the collection: the Interpretatio litterarum
Gennadii Scholarii, VatResCon1, and the Narratio mendici regis came to form a
stable cluster, which was copied as a unit in C, D, G and complemented with
various prophecies and oracles added either beforehand or thereafter. F stands out
as the only manuscript that contains VatResCon1 alone, without any other
prophecy. A few decades following the original composition, VatResCon1 was first
abridged and then extended with an excerpt from the Apocalypsis Andreae Sali.
This second recension (VatResCon2) became part of a fixed oracular collection that
was copied in M, O, P, Q, S, T. It has been shown that at least three of these
manuscripts (i.e., M, P, Q) were copied in the 1620s in the region of Serres.26 As
there are no earlier manuscripts of the second recension, it is probable that
VatResCon2 was redacted at that time.

As for the date of composition of the first recension, themanuscript transmission and
internal evidence suggest that VatResCon was originally composed in or shortly after
1571. The earliest manuscripts of VatResCon1 date to the second half of the sixteenth
century. A more precise dating is suggested by internal evidence. As any historical
apocalypse, VatResCon consists of two parts: a historical review and a prophetic

23 For the headings, see the apparatus criticus of VatResCon1.
24 E. Mioni, Bibliothecae Divi Marci Venetiarum codices graeci manuscripti. Vol.1/2. Classis II, Codd.
121–198 - Classes III, IV, V. Indices (Rome 1972) 233–9 (239).
25 The Narratio mendici regis has also been called the Cento of the True Emperor, the Tale of the True
Emperor, and the Anonymous Paraphrase of the Oracles of Leo. For an introductory discussion of the text,
see P. Alexander, The Byzantine Apocalyptic Tradition, ed. D. deF. Abrahamse (Berkeley 1985) 130–6.
26 D. Sakel, ‘Manuscripts of the Chronicle of 1570 from the region of Serres’, in Πρακτικά, Β΄ Διεθνούς
Επιστημονικού Συνεδρίου: Οι Σέρρες και η περιοχή τους από την οθωμανική κατάκτηση μέχρι τη σύγχρονη εποχή, 2
vols. (Serres 2013) I, 13–20. See also A.Markopoulos, ‘Ἕνα χειρόγραφο ἀπὸ τὸΜελένικο στὴ Βιβλιοθήκη John
Rylands τοῦ Μαντεστέρ (Ψευδο-Δωρόθεος, Λέων ΣΤ΄ ὁ Σοφὸς)’, Μνήμων 5 (1975) 35–48 (44).
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preview. The historical section extends (in both recensions) to §I. The opening line of
VatResCon1 starts in medias res; it refers to the construction of the defensive
fortifications of the Anadolu Hisarı and Rumeli Hisarı (κτίσει ἄνω καὶ κάτω), which
were built on the Asian and European shores of the Bosporus in 1394 and 1452
respectively.27 Their purpose was to regulate maritime movement coming from the
Black Sea and thus to cut off any potential military assistance from Genoese colonies
in the north. VatResCon1 makes clear that these fortifications meant the destruction
(τὸν ἀφανισμόν) of Constantinople. The historical review speeds up with generic
references to cities and islands being captured or devastated by the Ottomans after
1453. The narrative then slows down and focuses on Cyprus, which is said to be
captured by the Ottomans (Ἰσμαηλίται, Ἀγαρηνοί), which took place in the early
1570s. This is the last clearly identifiable historical event, which also gives the
approximate date of composition.28

The prophetic preview (§II–IV) constitutes the bulk of the text. It foretells that
Western forces will defeat the Ottomans on land and at sea, forcing them into a last
stand at Constantinople, which the Western allies will capture by taking the
Kontoskalion harbour in the southern part of the City.29 This section refers to the
fourth Ottoman–Venetian War (1570–1573). It is possible that that Battle of
Lepanto (October 1571) is alluded to, but the text is too vague to warrant a clear
identification. The concurrent expectation that a Western fleet would facilitate the
recapture of Constantinople was left unfulfilled and is thus a genuine prophecy. The
narrative continues with a civil war breaking out among the victors who vie for
control over the City (§II) until heavenly intervention puts an end to the bloodshed
(§III). An angelic voice announces the cessation of domestic hostilities and guides
the populace to the saviour-emperor, who is crowned emperor (or king) by angels in
Hagia Sophia.30 After having wiped out the Ottomans and subdued various nations,
the saviour-emperor enters Jerusalem, whereupon a period of joy and prosperity

27 See F. Babinger, Mehmed der Eroberer und seine Zeit. Weltenstürmer einer Zeitenwende (Munich
1953), 80–3; S. Runciman, The Fall of Constantinople, 1453 (Cambridge 1965), 65–7; D. Nicol, The
Immortal Emperor: The Life and Legend of Constantine Palaiologos, Last Emperor of the Romans
(Cambridge 1992) 54–6.
28 The principle of dating an apocalypse to shortly after the last identifiable historical allusion was set
forth by P. Alexander, ‘Medieval apocalypses as historical sources’, American Historical Review 73/4 (1968)
997–1018 (999). The principle was anticipated by W. Bousset, ‘Beiträge zur Geschichte der Eschatologie’,
Zeitschrift für Kirchengeschichte 20/3 (1899) 261–90 (281).
29 On the Kontoskalion (‘short pier’), see R. Janin,Constantinople byzantine: Développement urbain et
répertoire topographique (Paris 21964) 228–34; W. Müller-Wiener, Bildlexikon zur Topographie Istanbuls:
Byzantion, Konstantinupolis, Istanbul bis zumBeginn des 17. Jahrhunderts (Tübingen 1977) 62–3; D.Heher,
‘Julianoshafen – Sophienhafen – Kontoskalion’, in F. Daim (ed.), Die byzantinischen Häfen Konstantinopels
(Mainz 2016) 51–66.
30 In the translation I chose to render βασιλεύς as king rather than emperor since it captures better the
messianic, Christ-like connotation, as advanced in Matt. 2:2, Luke 1:32–33, John 1:49, Rev. 17:14.
Regarding the coronation scene, see A. Kraft, ‘Typological hermeneutics and apocalyptic time: A case
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ensues (§III). The final section mentions the arrival of the eschatological peoples (Gog
and Magog), who are destroyed by divine intervention. The prophecy closes with a
vision of rebuilt cities and churches at a time of ultimate peace and quiet (§IV).

As mentioned above, VatResCon2 shortens §I–IV of VatResCon1 and supplements
it with an excerpt taken verbatim from the Apocalypsis Andreae Sali (§V).31 It is
remarkable that the compiler of VatResCon2 chose to use a section from this
tenth-century hagiographic text, which forcibly argues against the possibility that the
Queen of Cities can be conquered.32 Although this argument had been falsified by the
time VatResCon2 was redacted, the anonymous compiler still drew from this
authoritative end-time narrative and adopted its statements concerning the abdication
of the last emperor and the gradual disintegration of imperial power. It is noteworthy
that the borrowed passage mentions the city of Thessaloniki and that it concludes with
priests and monks engaged in a civil war. Could the borrowing of this passage indicate
the redactor’s interest in the future that monks would face in Macedonia? This textual
clue goes well together with the aforementioned observation that the earliest dated
manuscripts (M, P, Q) were produced in or around Serres.33 These pieces of evidence
suggest that VatResCon2 was produced in the region of Macedonia.

When reading VatResCon2 (§V) against its tenth-century Vorlage, a number of
textual idiosyncrasies become intelligible. The term διάδειγμα (B V,6) is a hapax; all six
manuscript copies give this term. It may derive from διαδείκνυμι (‘to show plainly’); its
cognate is διαδειγματίζω (‘to display shamefully’).34 Διάδειγμα may be meant to signify
an ostentatious display. However, a comparison with the Apocalypsis Andreae Sali
shows that διάδειγμα stands for διάδημα (‘crown’). Therefore, διάδειγμα is either a
copying mistake or a scribal emendation whereby a scribe hypercorrected διάδημα to
read διάδηγμα with the γ being silent. Likewise, the unknown word τρέτιξ (B V,13) is a

study of the Medieval Greek Last Vision of the Prophet Daniel’, in E. Saradē et al. (eds.), Όψεις του Βυζαντινού
Χρόνου. Πρακτικά Διεθνούς Συνεδρίου, Αθήνα, 29–30 Μαΐου 2015 (Kalamata 2018) 180–94 (188).
31 TheApocalypsis Andreae Sali forms part of theVita S. Andreae Sali. The apocalyptic section has been
edited and translated by L. Rydén, ‘The Andreas Salos Apocalypse. Greek text, translation, and commentary’,
Dumbarton Oaks Papers 28 (1974) 197–261 (201–25) and idem, The Life of St Andrew the Fool, 2 vols.
(Uppsala 1995) II, 258–85.
32 Ibid., II, 260, ll.3817–22; Rydén, ‘The Andreas Salos Apocalypse’, 201–2 (= PG 111, 853B). It is
worth mentioning that the manuscripts containingVatResCon2 do not contain theApocalypsis Andreae Sali.
33 It is noteworthy that cod. Atheniensis 2501 (M) formerly belonged to the library of theMonastery of
Timios Prodromos (cod. 131) near Serres, as noted in L. Politis, Κατάλογος Χειρογράφων τῆς Ἐθνικῆς

Βιβλιοθήκης τῆς Ἑλλάδος, αρ. 2501–3121 (unpublished) 123. The monastery is known for its frescoes with
apocalyptic themes, whose significance for post-Byzantine apocalyptic representations has been highlighted
by A. Volan, Last Judgments and Last Emperors: Illustrating Apocalyptic History in Late- and
Post-Byzantine Art, 2 vols., Ph.D. dissertation (Chicago 2005) 278–280, 457–466.
34 H. Stephanus, Θησαυρὸς τῆς ἑλληνικῆς γλώσσης, Thesaurus graecae linguae. Editio nova auctior et
emendatior, 9 vols. (London 1816–1828) III, col.3174C (s.v. διαδειγματίζω).
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textual corruption of τρίρρυμε (three-streets).35 Although τρέτιξ may have evoked the
similar sounding τέτριξ (‘goose’) or τέττιξ (‘cicada’) in the reader/listener, it is certainly
a scribal corruption. I have decided to retain both corrupt words in the edition, as they
appear in every manuscript witness and thus constitute an invariable element of the
prophecy. In contrast, I chose to rectify the expression ει̕ κὶ ἐν χερσὶ to read οι̕κείαις
χερσὶ (B V,5) since the former is clearly a cacography of the latter. Moreover, I have
corrected the middle voice of παραδοθήσεται (B V,5–6) to the active to fit the syntax.

The phrase ὅταν παχνίσουσιν οἱ Ἰσμαηλιτ̃αι λαβειν̃ σε (B I,5) is problematic and
deserves a brief discussion. The rarely used verb παχνίζει (‘it is frosty’) is borrowed
from the Apocalypsis Methodii (cap. XIII.8: ὅταν γὰρ παχνίσῃ, ὁ Ἰσμαὴλ παραλαμβάνει
σε), where it alludes to the harsh winter of the Arab siege of Constantinople in 717–
718. The Ps-Methodian phrase associates a severe winter with a Muslim attack. The
phrase was adopted verbatim by the author of VatResCon1 (A I,7–8: ὅταν παχνίσῃ, ὁ
Ἰσμαὴλ λαμβάνει σε) and was then modified by the redactor of VatResCon2, who may
have misunderstood the verb παχνίζει, thereby producing a syntactically awkward
sentence. The fact that the Ps-Methodian motif appears in the historical section of
VatResCon signifies that the author(s) believed this prophecy to have been fulfilled,
which raises the question whether the fall of Cyprus was indeed preceded by an
exceptionally cold period. Although a definitive answer cannot be given at this point,
one should not dismiss out of hand that changes in climate at the beginning of the
so-called Little Ice Age may lie behind this presumable vaticinium ex eventu.36

The primary source of VatResCon is the aforementioned De expugnatione
Constantinopolis ab Ismaelitis (BHG 2036e).37 As this prophecy comes down in at
least two manuscripts that predate all copies of VatResCon, it is safe to say that the
anonymous author of VatResCon drew upon this earlier text, condensed it, and
supplemented it with additional apocalyptic material from the Apocalypsis Methodii
and several Ps-Danielic prophecies.

It is significant that VatResCon1 usually appears right before the Narratio mendici
regis, with the exception of F and H, while VatResCon2 always appears right after it.
The Narratio mendici regis is an originally thirteenth-century compilation of diverse
motifs and oracular formulae that specify the origin and whereabouts, physiognomy
and character, emergence and deeds of the saviour-emperor. Dozens of copies are

35 The term ῥύμη (street) was used in the Sibylline tradition as a pun that alludes to the depopulation of
Rome (Ῥώμη ῥύμη), as pointed out by P. Alexander, The Oracle of Baalbek. The Tiburtine Sibyl in Greek
Dress (Washington, DC 1967) 87, 124. For textual examples, see ibid., 15, l.105 and J.-D. Gauger,
Sibyllinische Weissagungen (Düsseldorf 22002) 86 (lib. III.364), 180 (lib. VIII.165). It is also used in a
Ps-Danielic prophecy that is preserved only in Armenian, see S. La Porta, ‘The Seventh Vision of Daniel.
A new translation and introduction’, in R. Bauckham et al. (eds.), Old Testament Pseudepigrapha: More
Noncanonical Scriptures, Vol.1 (Grand Rapids, MI 2013) 410–34 (422) (§17).
36 It has been noted that the winter of 1570–1571 was exceedingly dry and cold in Cyprus, see S.White,
The Climate of Rebellion in the Early Modern Ottoman Empire (Cambridge 2011) 80–1.
37 I intend to publish a critical edition of this significant text elsewhere.
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known, which testifies to its enduring popularity.38 The saviour-emperor also appears
prominently at the end of the (Ps-)Gennadian oracular interpretation. Thus, the
manuscript environment situates VatResCon in a thematic cluster that promotes the
notion of a messianic, Christ-like emperor (or king) who will bring about the restoration
of the Eastern Roman βασιλεία.

VatResCon1 presents the motif of the saviour-emperor as a single, unitary topos: the
saviour-emperor is said to overcome the Ottomans and the eschatological peoples of the
north, to trigger a period of eschatological abundance, and to warrant peace and quiet in
the last days. VatResCon2 supplements this motif with the description of the
saviour-emperor’s abdication in Jerusalem, which is borrowed from the Apocalypsis
Andreae Sali.39 By slightly changing the text, the anonymous compiler of VatResCon2
suggests that the same protagonist restores the Eastern Roman βασιλεία and ultimately
abdicates his imperial dignity. This notion of a single saviour-emperor is closer to the
Ps-Methodian prototype than to the Byzantine tradition, which usually presents a
series of emperors, among whom the various eschatological tasks are distributed. For
example, both the Apocalypsis Andreae Sali and the Ultima visio Danielis fragmented
the Ps-Methodian notion of a last Roman emperor.40 VatResCon departs from this
middle Byzantine tendency and advances a unitary motif that echoes the imperial
ideologies of the sixteenth-century Habsburg, Ottoman, and Safavid empires, which
propagated a single world emperor.41 By adopting this contemporary idiom,
VatResCon returns to the original Ps-Methodian model of a singular messianic figure.

Finally, VatResCon can be said to have enjoyed a relatively brief period of
circulation. The prophecy does not seem to have been copied after the middle of the
seventeenth century (F). The emphasis on Cyprus and the expectation of decisive
military aid from the West may have rendered the prophecy quickly out of date.42 Its
dissemination was confined to the period between the late sixteenth and

38 See Kraft, ‘An inventory’, 113–4.
39 Rydén, The Life of St Andrew the Fool, II, 268, ll.3913–20; Rydén, ‘The Andreas Salos Apocalypse’,
206 (= PG 111, 860C).
40 See A. Kraft, ‘The last roman emperor topos in the Byzantine apocalyptic tradition’, Byzantion 82
(2012) 213–257 (238, 242–3, 251–2).
41 See Fleischer, ‘A Mediterranean Apocalypse’; L. Pierozzi, ‘La vittoria di Lepanto nell’escatologia e
nella profezia’, Rinascimento 34 (1994) 317–63 (345, 363). Arguably, early modern millenarianism
formed a common denominator not only in the Eastern Mediterranean but also in neighboring regions,
spanning an area from Portugal to India, see S. Subrahmanyam, ‘Turning the stones over:
Sixteenth-century millenarianism from the Tagus to the Ganges’, The Indian Economic and Social History
Review 40/2 (2003) 129–61 and M. Green-Mercado, Visions of Deliverance: Moriscos and the Politics of
Prophecy in the Early Modern Mediterranean (Ithaca, NY 2019) 100–29.
42 Regarding the subsequent expectation that military assistance would come from Russia, see
A. Argyriou, Les exégèses grecques de l’Apocalypse à l’époque turque, 1453–1821: Esquisse d’une histoire
des courants idéologiques au sein du peuple grec asservi (Thessaloniki 1982) 106–12; P. M. Kitromilides,
Enlightenment and Revolution: The Making of Modern Greece (Cambridge, MA 2013) 120–39; N. Pissis,
Russland in den politischen Vorstellungen der griechischen Kulturwelt 1645–1725 (Göttingen 2020) 316–47.
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mid-seventeenth centuries, when, however, it was studiously read, copied, and updated.
A conspicuous example of its influence comes down in amedical commonplace book that
was copied in 1617. Its scribe, Kōnstantinos Rhiziōtēs, supplemented the medical texts
with various miscellaneous writings that include two prophecies: the Interpretatio
litterarum Gennadii Scholarii and the Ultima visio Danielis. He interpolated the latter
prophecy with an expert from VatResCon1, borrowing from §III–IV. No other known
copy of the Ultima visio Danielis holds this interpolation. The manuscript is housed
today at Princeton University: cod. Bibliothecae Universitatis Princetoniensis gr. 17,
fols.199r–201v. The interpolation is on fol.200v; a colophon can be found on
fol.229r. In a sense, the grand narrative of apocalyptic irredentism came full circle: the
Ultima visio Danielis was the paradigm text for the idea of the eschatological
reconquest of Constantinople. It provided the master narrative for new prophecies to
be penned in reaction to the fall of the City in 1453. One such new prophecy was
VatResCon, which, in the early seventeenth-century, was used to interpolate the
original paradigm. In sum, VatResCon was a new compilation of earlier, Byzantine
material; its re-use of traditional irredentist and messianic claims gives it the semblance
of a typically late Byzantine prophecy. Its purpose was to bring the grand apocalyptic
narrative up to date and, concomitantly, to respond to the latest Ottoman threat at the
time of the fall of Cyprus.
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