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Libyan tribes in diaspora
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Abstract

Tribal immigration into and out of Libya has been largely unexplored. This study, based on Arabic and
Libyan soutces, begins to rectify this. It aims to examine the causes that have led tribes to flee the country
voluntarily or by force and will follow the hardship of immigrants during the Qaramanli rule (1711-1835)
and their establishment in neighbouring countries.

Based on the author’s own fieldwork and that of others, the methodology focuses on primary Arabic
sources including interviews and oral traditions to establish a chronology of tribal movements to Egypt,
Tunisia and Chad. Once settled outside Libya, these ex-patriot Libyans were involved in key events in their
host countries.

Tribes, geography and immigration

When the Prophet Muhammad left Makka and migrated to Madina, a tradition was created
that has been venerated ever since. It marks not just the passage from one place to another,
but is the starting point in time for the Hijri calendar and marks the founding of the Muslim
community. Commemoration of that first migration remains a pillar of Islam, a migration
undertaking voluntarily by millions every year. But sometimes people are compelled to flee
their homes, as did those first Muslims when they fled Makka; and though such people may
wander far, home is ever-present in the consciousness of the exile.

Tribe, in Libya, in its most fundamental sense, is a concept of home country or the
territory it actually occupies: it is their pasture land and where their tents are pitched. With
the extension of tribes living side by side and adjoining their camps, the greater home, as we
know it now as Libya, emerged. But when ‘home’ lacks stability, when resources become
scarce, and when the theory and practice of justice for all is lost, then there is no choice but
to immigtate as sanctioned by Islam. In the past, borders between tribes were not so clear-
ly defined as modern state boundaties. Libya’s first border between Tripolitania and Tunisia
was only fixed in 1806 by mutual agreement between Yusuf Pasha Qaramanli and Flamada
Pasha (1781-1813), the Bey of Tunis.! The other Libyan borders were fixed by the European
colonial powers, such as the settlement of the Libyan-Egyptian border drawn by the Italians
and British in 1935 and the Algerian-Libyan border declded between French colonial
authorities in Algeria and the Kingdom of Libya in 1956.% As late as 1994, the dispute with
Chad over the Uz strip was settled.

Though Libya has the longest coast in North Africa, approximately 1,900 km, the major-
ity of her people have traditionally lived away from the sea and its resources. Perhaps this
reflects 2 bedouin mentality that leans towards the desert, towards the g7b/a. The city of
Misrita, for example, is far from Qasr Hamad, the Mediterranean outlet for the region.
Benghazi, too, has noticeably expanded towards the gib/a towards Ba‘atni.

Libya’s geography and climate have imposed natural boundaries between Tripolitania,
Cyrenaica and Fazzan. Each had its own history which further widened the gap among them
until the rise of the Qaramanlis who enforced unity in a single state.

London.

121

https://doi.org/10.1017/50263718900003447 Published online by Cambridge University Press


https://doi.org/10.1017/S0263718900003447

FARAJ NAJEM

Not surprisingly, Tripolitania has always had closer ties with Tunisia than with Cyrenaica and
Fazzan. Cyrenaica, in turn, maintained stronger historical social and economic ties to Egypt
and its tribesmen of the Western Dessert than to Tripolitania and Fazzan. The latter was
always linked to Africa to the extent that their skin darkened and their features became
noticeably Aftrican. This regional distinctiveness was further strengthened during the brutal
Italian occupation when tribes withdrew to those ateas they knew best: Tripolitanian tribes
went to Tunisia, the Cyrenaicans mostly went to Egypt, while the people of Fazzan sought
refuge in Chad.

Arab nation-building over the last two centuries partitioned and tore apart tribes and
tribal alliances. Some of those tribes, which ate always on the move, had never had borders
of any sort. Some such as the Arab al-Nwaiyl and Awlad ‘Ah ot the Berber of the Tuareg or
Tebu have suffered tremendous rupture and displacement.” This breaking-up of families and
communities is 2 wotldwide phenomenon rather than a regional one. But the uniformity of
language, ethnicity and religion in North Africa has meant that exiled Libyan communities
in Egypt, Tunisia and Chad have not suffered the same level of disruption as could be
found, for example, among displaced people in Europe.

The causes of migration from Libya

Libya has historically long associations with Egypt, Tunisia and Chad as well as further afield
with Turkey, Malta and Algeria all of whom have provided sanctuary when conditions
deteriorated in Libya. Her immediate neighbours, however, have most influenced inner-
Libyan relations—whether among tribes at home, between tribes and the government, or
with tribes and the outside wotld. They were the first ports-of-call to Libya’s ruled and rulers
alike. Most famous was the escape of ‘Ali Pasha Qaramanli to Tum51a when the Caucasian
mercenary, ‘Ali Burghul, craftily seized Tripoli and power in 1793.* Eighteen years later,
Ahmad, the brother of Yasuf Pasha Qaramanli, sought protection from Egypt’s Muhammad
Ali where he remained until he died in 1811. His nephew, ‘Uthman, son of Yasuf Pasha,
followed i in his uncle’s footsteps when he fled to Alexandria where he too, remained until
his death.’

Al-Na‘ib wrote that in his final days Yasuf Pasha Qaramanli faced ever-increasing revolt
and turned for help to the Tunisians® who had no appetite for a civil war between Libya’s
tribes and the Qaramanli. Left with no other choice, Yusuf Pasha abdicated and named his
son, ‘Ali, as the new Pasha of Tripoli in August 1832.7 One of the causes of turmoil and
resultlng immigration was the reckless policy of the government clashing with fanatic
tribalism. Widespread tribal raids had mnvited vengeance that eventually pushed bedouin
society to the brink of destruction.® As a consequence, many Libyan tribes and families fled
to neighbouring countries and were in a position to offer refuge and assistance to subsequent
waves of immigrants. This was not done deliberately but was the result of flight from
prosecution, famine or economic hardship.

Over time, Libyan immigrant communities became firmly established in the surrounding
countries, and whenever tribesmen decided to immigrate they went straight into those
communities who had left earlier. Eventually, most Libyan tribes or families had some
members living outside Libya which made it considerably easier for them to settle there. A
good example of this is the Awlad Sulayman in Chad. There are uncountable number of
Libyan tribes from Tripolitania represented in Tunisia and and Cyrenaican ttibes in
Egypt—all of whom looked forward to returning to Libya. Some of them returned after
Libyan independence in 1951; others are still waiting; while for the rest, it is enough to be of
Libyan descent.

Perhaps the most important incentive for immigration especially duting the Qaramanli
rule was a string of natural calamities of drought, famine, and disease which brought death
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to Libya on a massive scale, particularly to Tripolitania. The first was a drought followed by
starvation that gripped Tripolitania from 1767 to 1771. This tesulted in more than 40,000
Tripolitanians secking refuge in Tunisia and Egypt.” A sccond devastating famine occurred
in 1776 and almost wiped out the entire population. Shortly after that, Tripolitania was
further scourgf:d by drought, famine and a killer plague that claimed many lives in 1785.

Miss Tully,” the sister of Richard Tully the British Consul in Tripoli, wrote a powerful
description of the events of the summer of 1785:

It is impossible to give you a just description of this place at present; the general horror
that prevails cannot be described ... Tripoli is sinking under plague and famine ... The
cries of the people for the loss of their friends are still as frequent as ever ... Women,
whose persons have hitherto been veiled, are wandering about complete images of
despair, with their hair loose and their baracans open, crying and wringing their hands
and following their families. Though a great deal of their grief here by custom is
expressed by action yet it is dreadful when it proceeds so truly from the heart as it does
now, while all those we see are friends of the departed. No strangers are called in to add
force to the funeral cries: the father, who bears his son today, cartied his daughter
yesterday, and his wife the day before: the rest of his family are at home languishing with
plague, while his own mother, spared for the cruel satisfacdon of following her off-
spring, still continues with her son her wretched daily walk. Since the beginning of this
dreadful infection, which is only two months, three thousand persons have died in this
town (neatly one-fourth of its inhabitants), and its victims are daily increasing,

The drought of 1792 continued the misery to the point where people ate what is regard-
ed by Islam as prohibited and Tripolitanians ground dates’ stones, usually eaten by their
animals, and ate them to survive. But, other disasters—apart from the natural ones—
were Libyan-made. The expulsion of some tribes had dire economic consequences.'’ The
population of Tripolitania fell dramatically as a result of death and immigration. Seasonal
crops and animal production, mainstays of the country’s economy collapsed leaving a
serious shortfall in income and taxes. In the resulting economic chaos, tribes such as al-Firjan,
al-Qdhadhfa, al-Tbal, al-Ibidat immigrated to Egypt in search of a better life.!?

Libya lost mote of its people as a result of tribal in-fighting than by famine and disease.
The Libyan historian Bazama believes that this went largely unchecked by the Turkish and
Qaramanli rulers who saw such tribal war as a means of retaining their power.”® One of the
most infamous of these tribal wars was between the Tripolitanian tribes of al-Firjan of
al-Dawiin area and Awlad Sulayman that resulted in the expulsion of some of al-Firjan to
Tunisia in 1767.1* Other disturbances occurred around Zawiya al-Gharbiya between the
tribes of Wrishfina and al-Nwaiyl in 1781 and claimed hundreds. It started when 200
Wrishfana horsemen raided ten tents belonging to al-Nwaiyl, as the old Arabs used to do.
Al-Nwaiyl responded by sending 400 horsemen and 400 on foot to avenge the ten pillaged
tents. The al-Nwaiyl attacked at Janzur, and the Wrishfana called upon their allies al-Mahimid.
Hundrflzéis of lives were wasted on both sides and increased the hatred between tribes in the
region.

glerenaica, too, saw the expulsion of tribes. What happened to Awlad Ali is still widely
remembered. They had settled on Jabal al-Akhdar, around the city of Darna and on the
plateau of al-Batnan. Neatly annihilated by the Harabi tribes of the mountain, led by
al-Ibidat, the Awlad ‘Ali were pushed east of al-Sallum well inside the Egyptian border. The
al-Ibidat received help from the Ottoman authority in Tripoli who suspected the Awlad “‘Alf
of collaborating with the Mamluks of Egypt'® and wanted to put an end to the tribe’s
considerable influence. The result has come to be known as Tajridat Habib (Habib’s expedi-
tionary force). The government in Tripoli mobilised Tripolitanian Arabs from towns like
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Tajura, Zlitin, Warfalla and Misrata to support Habib al-‘Abaydi’s revenge of the killing of his
father, ‘Abdal-Mawla aPAbah— assassinated by Awlad ‘Ali. Launched from Tripoli, the
expedition marched east and eventually succeeded in driving the Awlad ‘Ali into Egypt after
a great deal of bloodshed. Many of those Tripolitanian wartiors remained in Cyrenaica and,
through intermartiage, were eventually welcomed in the city of Darna.!” By so doing, they
founded a mosaic community in Darna where the west of Libya meets the east along with
Andalusians that made Darna anomalous in a largely Bedouin Libya. The Libyan writer, ‘Al
Mustafa al-Musrati described it thus:

Darna—the face of civilisation and struggle—is indeed worth attention and study. There
is no other place [but Darna] where you find the skills of saddle-making unless there are
cavalry and hotsemen.'

The Tajridat still lives on in the people’s memory and folklore as a reminder of how
tribal or governmental greed leads to such misery, subjugation and immigration. The
al-Ibidat could not have expelled their foes without the tribes of al-Harabi and Tripoli’s-
sponsored horsemen. The Awlad ‘Ali fled east towards the Nile—driving weaker ttibes
before them into Upper Egypt—and settled on the strip between Sallum and Alexandria.

The last to be expelled on a large scale was the influential Cyrenaican tribe of al-Jawazi
in 1817. It was orchestrated by Yasuf al-Qaramanli who drew on his ‘Aldya alliance (tribes
of al“Awaqir and Magharba) and found backing from the Harabis led by al-Bra‘asa. It all
began five years earlier when the al-Jawazi threatened the very existence of the al-“Awaqir and
Magharba, between 1811-12 when it drove them into the sanctuary of the much-revered
Murabit Sidi Khribish. The al-“Awaqir, in particular, suffered and wete forced to subsist on
seaweed to survive. Known in Cyrenaican folklore as Khribish siege, it lasted neatly five
months."” An Ttalian doctor, Paolo Della Cella witnessed the siege.”’ He was physician to
Yusuf Pasha’s own son Ahmad Bey who led the the Pasha’s army from Tripoli.

The Qaramanlis viewed al-Jawazi with suspicion just as they did Awlad ‘Ali. Both tribes
were seen as obstacles to the state’s hegemony. Ahmad Bey invited the eminent shaykhs of
al-Jawazi to a al-baranis al-humr (red barnous giving) (Fig. 1), a ceremony to honour loyal
tribal shaykhs. More than forty shaykhs of al-Jawazi attended in good faith in al-Birka Palace
in Benghazi in a spirit of reconciliation. Ahmad Bey’s intention, however, was revenge. Once
all the shaykhs had entered, he ordered his eunuchs to murder them all and then command-
ed his troops to attack al-Jawazi s tents with help from their enemies. None were spared and
those who were left were deported en masse during Ramadin in 1817. Al-Jawazi settled in
Upper Egypt whete they remained.”!

With the expulsion of al-Jawazi,
the tribal balance of Cyrenaica
tipped in favour of al-‘Alaya tribes
who became the new masters after
years of al-Jawazi subjugation. The
tribe of al-‘Alaya and their urban
allies, known as al-Misratiya of
Benghazi, pledged allegiance to the
government which ensured their
supremacy of the region of
Benghazi until the present day.?

A Jawazi poet wrote about the
atrocity of the Qaramanlis and their
al-“Alaya allies and vowed that one
day they would return to Cyrenaica:

Figure 1. Tribal Shaykhs in al-baranis al-bumr (red mantles)
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We bid farewell to you now Cyrenaica

but we shall comeback, God willing,

We will never forget who expelled us —

the Turkish ruler and with him was al—‘Awélqir.Z3

Early waves of migration within 1.ibya

Despite the natural and political bartiers, tribes managed to link the country together. Each
tribe was allied to another. The tribe of Awlad Sulayman, for example, could find reliable
partners among the al-Jibarna tribes. Cyrenaica was seen to always offer relief as in the
epithet: Cyrenaica would care for anyone homeless.

Amongst the first to settle in Benghazi along with the Andalusians and Jews were
Tripolitanian merchants from Tajara, Zlitin, and Mislata, known collectively as al-Twahir at
the beginning of the sixteenth AD century. They wete attracted to Benghazi’s markets. As
early as 1555, Darghat Pasha found that the people of Tawirgha and Misrata to whom he
had marched to discipline, had already left for Benghazi, The traders from Misrata soon
dominated the market and city and expelled al-Twahir to Darna. Misratis established in
Benghazi the first urban centre in a predominantly bedouin Cyrenaica™ as well as a
commercial monopoly. Their properties in a largely tribal territory brought them wealth that
spilled over to revive the economy of the region and benefit others. For that reason, these
Tripolitanian immigrants are credited with the development of Benghazi and maintaining its
economy. Streets and quarters of the city are named after Tripolitanian tribes and
places—especially from Misrata such as al-Sabri, Misrata, Qasr Hamad, etc. Tripoli, too, has its
share of quarters reflecting the tribal origins of her inhabitants: al-Raqgiat and ‘Alawna and
others such as the Arabs of Jabal Nafusa whose quarter is called Hawmat Ghiryan. Whenever
people descended from Ghiryan to Tripoli, they came to their a little Ghiryan inside Tripoli
and felt at home. Even the Jews of Ghiryan had their little ghetto in Hawmat Ghiryan, which
had links with the larger ghetto in the old city in the heart of Tripoli.”

Assimilation within Libya

The Tripolitanian ‘ulama and dafds served the religious and administrative needs of
Cyrenaica. They were privileged in the sense that they wetre educated and knew Sharia,
which enabled them to teach, interpret the law and administrate—skills lacking among native
Cyrenaicans. Demand for such skills attracted more educated Tripolitanians to Cyrenaica,
and led to closer ties enhanced through intermartiage, continued immigration and even
tribal alliances. The Cyrenaican expression ““Arab al-Gharb”, which formerly had referred to
those from Misrata to al-Hudur, came to embtace all Tripolitanians who made Cyrenaica their
home. The Hudar of Darna, in turn, were sometimes known as al-Dirnawiya, referring to the
mixed background of city’s people. Even the Muribits of Awlad Shaykh of the Fwatir tribe
came to be known in Cyrenaica as “Awlid Shaykh Barqa” to assert their tie to Cyrenaica and
to distance them from other Awlad Shaykh. They adopted bedouin ways and were accepted
as local bedouin with its tribal and political trappings.

Other Awlad Shaykhs like those settled in Bani Walid are known as Awlad Shaykh
Warfalla; and the Awlad Sidi Fathalla, Bi‘ayyu, and Bu Sha‘la are collectively known as Awlad
Shaykh Misrata who live in quarters bearing their names. There are even Awlad Shaykh in
Zlitin like the Awlad Sidi ‘Abd al-Sami. All of these are branches of the al-Fwatir tribe who
over the years have become affiliated to theit host communities, often feeling greater kinship
with their neighbours than with kinsmen elsewhere. In Benghazi and Darna, the numbet of
Hudir has increased, through higher birth levels and immigration, to the point where they
became the dominant force.
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This process can be seen in reverse as some sections of Cyrenaican tribes have made
Tripolitania their home such as al-Baraghtha (‘Awaqir) in Warfalla areas, and al-Rawajih
(Awlad Hamad) in al-Qarabuli district.”® But Tripolitanians settled in Cyrenaica far exceed
those from the east settled in Tripolitania. One could go so far as to say that some
Tripolitanians in Cyrenaica’s strongest tribes have become indistinguishable such as the
al-Bal‘aza, ‘Amaym, and Qumata in < Awagqir. Tripolitanians are not the only people to be so
assimilated. Muslims who came to Libya during the Ottoman Caliphate, such as Cretans
from Khania who fled Orthodox Greek prosecution came to Cyrenaica in 1898.” Most
landed in Sousa, under the control of al-Hasa tribe who welcomed them and dubbed the
refugees “al-Hasa al-Humr”—a reference to their paler skin.

Immigration to Egypt

Many tribes of Libyan origin can be found in Egypt such as Awlad ‘Ali, al-Jawazi, Khudra
section of al-Bra‘asa, al-Fwayid, al-Hanadji, al-Firjan, al-Bhaja, al-Jimi<at, al-Qit‘an, al-Jibaliya,
al-Rimah, al-Habbin, al-Fwakhir Awlad Shaykh and other Arabs who are collectively known
as ‘Urban or bedouin. These tribes artived in Egypt at different times under different
citcumstances. From amongst those tribes came men who shaped modern Egypt such as the
al-Basil family of the al-Rimah ttibe, also known as al-Baraghith. From the Basils were the
distinguished brothers, Hamad Pasha al-Basil and ‘Abd al-Sattar Beg al-Basil. Hamad Pasha
(1871-1940) (Fig. 2) was one of al-Wafd party founders and a permanent member of its
Lajnat al-Ta’sisiya [polit-buteau] led by Sa‘d Zaghlal, later to be fellow-exiles in Malta.”® He
was a poet laureate and extolled Bedouin culture, dressing as a Bedouin and known as
Shaykh of al-Rimah. His brother ‘Abd al-Sattar Beg al-Basil was a prominent senator and a
senior member of the Liberal Constitutionalists Party in Egypt. They championed the
Libyan cause and refugees who fled Italian occupation (1911-43) opening their
homes—including their famous palace in al-Fayyam—to those beleaguered Libyans.

Also from al-Rimah, was the learned Shaykh, Isa ‘Abd al-Jalil, an Azhar graduate who by
royal decree was appointed in 1947 dean of the Arabic department at al-Azhar university.
Later, he became a member of the Lajnat al-Iftd> at al-Azhar al-Sharif which hands down
religious judgements and issues fataws. He left behind numerous books on Islamic themes.”

The Jibaliya is a Libyan tribe that rarely receives attention by historians. An Arab tribe,
unrelated to the Berber Jibaliya of the Jabal Nafusa, it acquired its name from a forebear who
before his birth was predicted to stand “like a mountain” amongst the tribe. The name stuck.
Al-Jibaliya are a part of al-‘Ayaiyda who, in turn, are a part of the larger Tripolitanian tribe
of Swalim (Awlad Salim) who lived along the coast from eastern Tripolitania to Jabal
al-Akhdar around the 17th century AD. Infamous for their
rough ways, Ottoman rulers sought through flattery to
placate them and limit their influence among Cyrenaica’s
tribes. It could not last, and they attacked neighbouring
Awlad Sulayman and al-Jihama who sought assistance from
their ally, al-Mahamid. Together they succeeded in toppling
alJibaliya and driving them to Upper Egypt where they
settled in Fayyum. Shaykh al-Zawi described al-Jibaliya:

They are still known as al-Jibali family, and are cherished and
famous for their power and affluence. They are in the fore-
front of the noble Arabs of Egypt, and counted amongst
those Arab families of strength and abi]jty.30

&

Figure 2. Hamad Pasha al-Basil.

The al-Jawazi mentioned above (p.124) were another pre-
emminent Libyan tribe in Egypt. They became famous for
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breeding horses and importing camels and cattle from Cyrenaica to Egypt. There was also a
famous encounter with the governor of Egypt, Muhammad Said Pasha, the youngest of
Muhammad Ali Pasha’s sons in 1854. This is a long story known as ““Umr al-Misti and the
Maghribi Fezzes” when the Pasha wanted to set Awlad “Ali against al-Jawazi.

Al-Fwayid, too, in al-Minya in Upper Egypt, had its share of eminent men. At theit head
was the al-Kishar family. Related to them on his mothet’s side was al-Shaykh ¢‘Abd al-Salam
al-Kizza, one of the great Cyrenaican resistance leaders against the Italians. After ‘Umar
al-Mukhtar’s execution and the collapse of the bedouin-led resistance, al-Shaykh ‘Abd
al-Salam took refuge in al-Minya where the Kishars welcomed him until his death in 1940.!
Famous Kishars included Lamlam Bey al-Sa‘di who was frequently commissioned many times
by the Egyptian government and Ottoman authorities in Benghazi to reconcile the
Cyrenaican tribes. There was also Muhammad ‘Abdullih Lamlam, member of the Egyptian
constitutional committee in early 1950s, and ‘Abd al-‘Azim al-Misri, a founder of the Bank of
Egypt. ‘Alya, the daughter of ‘Abd al-Qadir Pasha, grand daughter of Lamlam Bey al-Sadi,
married King Idris in 1955. The announcement, made at the Libyan embassy in Cairo, was
in the presence of President Gamal ‘Abd al-Nasser.

Those Libyans who exchanged Cyrenaica’s steppes for Egyptian cities like Alexandria,
al-Fayyam and al-Minya lent their names to their new homes. In Alexandtia, for example,
there is a matket known as Suq al-Maghariba; in the Suq are streets called Zangat al-Sittat
(Ladies’ Lane), and Zuqaq al-Maghiriba.> Libyan tribes can be found from the outskirts of
Alexandria all the way to the hill of Sallum on the Libyan-Egyptian border. They also live in
al-Buhayra, the Oasis of Siwa, Daqgahliya, Manafiya, al-Sharqiya, al-Gharbiya and al-Giza. They
also went south to the al-Sa‘id (Upper Egypt) and settled in al-Fayyam, Bani Suwayf, al-Minya
and Asyut. It is worth noting that Libyan tribes settled away from large cities such as Cairo
and Alexandria where there were no Sanusi zawiyas with a single exception in Cairo. They
wete given liberty to colonise the western desert and to water their livestock in the Nile. They
formed autonomous communities in villages and naj‘s (camps) along the entire coastal strip
from the Alexandria to the western borders, and into the South in Upper Egypt.” Libyan
tribesmen stand out with their bedouin ways and manners. There are naj's for particular
tribes such as najs for Awlad Shaykh and another for al-Qitan and so forth. They preserved
their bedouin dress, accent, and still use traditional names like Hamad, Itaiwa, Amraji, Bu
‘Abab and Ihmaida. Their poetry, too, is distinctively Cyrenaican.

There is some truth in the assumption that more Libyans live outside than inside Libya.
According to the general secretary of Matrah municipality, there are more than two million
Awlad ‘Ali, alone. A Libyan-Egyptian writer, [aiwa, asserted in 1982 that the Awlad ‘Ali
constituted the largest Arab tribe in Egypt.** The al-Jawazi who had been the second biggest
tribe in Cyrenaica was almost entirely expelled to Egypt.”® If one adds such tentative sums
from Egypt and Tunisia, and Chad (of which we know so little), then the case suggesting
that more Libyans live outside Libya is proven. However, there are a number of unanswered
questions about the expulsion of Awlad ‘Ali.

During fieldwork in Egypt, the author asked some Awlad ‘Ali to which state they
belonged? The majority replied that they are neither Libyans nor Egyptians, but bedouin
Arabs living in Egypt. While they acknowledge that they lived in Cyrenaica in the past,
Egypt, now, was their home.

The exile of Awlad Ali remains a vivid memory among the tribes of Cyrenaica and the
western desert. There had been nothing comparable since the Berber migration of the
Zuwayla from the Fazzan to Egypt in the tenth century. The story of Habib’s Tajridat or
expeditionary force, mentioned above, blurs the history of the expulsion with folklotic
epic.” In time, it became Cyrenaica’s equivalent to the story of Aba Zayd al-Hilali, hero of
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the great Hilalian myth. However, this Tajridat remains a one-sided story, mostly told by the
victotious al-Ibidat tribe and their bedouin allies. For starts, it lacks a chronology; the
Cyrenaican historian Bazama believed al-Tajridat took place in 1633, whereas Itaiwa in his
study of his tribe, Awlad ‘Ali, gave a date almost forty years later, 1670.” Another short-
coming is that it does not mention the role played by the Tripolitanian government and other
tribes with very few exceptions. Yet, it remains our only source.

It was only with the Napoleonic invasion of Egypt that Libyans stepped into Egyptian
politics. Many joined the Egyptian national movement of resistance. Led by al-Shaykh
Muhammad al-Mahdi, leader of the Awlad ‘Ali in al-Buhayra, the Libyan tribesmen took an
active part in the popular resistance in Damanhar, Sanhar, and al-Rahmaniya in al-Buhayra at
the start of the French campaign from Alexandria in July 1789. Alexandria’s population was
then only 8,000, whereas the French invaders were more than 36,000 equipped with the
latest European weapons. The heavy responsibility of defence was left to the mayor of
Alexandtia, al-Sayyid Muhammad Karim who called upon the bedouin tribes of Awlad “Ali,
al-Jimiat and al-Hanadi exhorting their Islamic faith to fight the enemies of Allah and Egypt.
The tribes organised with the fellahin or peasantry and seriously hindered the French march
on Cairo. Twelve yearts later, in 1801, bedouin tribes again blocked a French move to land
troops in Darna and march on Egypt across the Libyan desert—a plan designed between
Yisuf Pasha and the French emperor.™

After the defeat of the French, the prominence of the tribes and the role they had played
became evident to all especially to those competing for power and influence. The Awlad “Ali
stood out, and its leader, Shaykh Muhammad al-Mahdi, became so prominent that alongside
al-Sayyid ‘Umar Makram, the Naqib al-Ashraf in Egypt, and ‘Abdullah al-Sharqawi
Muhammad, he appointed Muhammad ‘Ali Pasha (al-Kabir) governor of Egypt in 1805.” The
Awlad “Ali helped Muhammad ‘Ali Pasha (1770-1849) in establishing himself and strengthen-
ing his grip on Egypt. They helped root out the Pasha’s opponents, notably the slaughter of
the Mamluks in Cairo’s castle and the subsequent pursuit of survivors into Lower and Upper
Egypt. They were instrumental in creating the ‘Alid dynasty in Egypt.* Relations between
the two were further strengthened in the Pasha’s later wars. In return, Muhammad °Ali Pasha
gave them free rein; whereupon, they evicted al-Hanadi tribe to al-Sharqiya, and later to
Syria. Thus the Awlad “Ali gained unrivalled control of two thirds of al-Buhayra. Weak rulers
sought their support while strong rulers sought to reduce their power. Duting the reign of
Sa‘id Pasha, particularly in 1864, the government ttied to inflame relations between Awlad
‘Ali and al-Jawazi to the brink of tribal war—all attempts fell flat.*! Unable to control the
tribesmen, officials came to realise that they could, indeed, be useful. Muhammad ‘Ali Pasha
al-Kabir knew their value. He showed the shaykhs his gratitude and conscripted their youth
into his army which was regarded as a goodwill gesture. They participated in the offensive
campaign in al-Hijaz under the leadership of his elder son Tusun, and later with his other
son Ibrahim in Syria and Anatolia. Those Libyan tribesmen under the Egyptian banners
fought in Greece, and defeated Prince Sa‘ad al-Kabir, and aftet him his son Abdullah b. Sa<ad
and his Wahhabi followers in al-Hijaz and Najd in 1811 (1226 AH).** They even went south
to Bilad al-Sudan and al-Nuba, and the neighbouring equatorial countries.

Some claim that Ahmad ‘Urabi Pasha wrote to the bedouin tribes of Cyrenaica and Egypt
seeking their help against the British in 1882. This is the view of the Lebanese histotian,
Nicola Ziadeh and the Sanusi historian, al-Ashhab. The latter maintains that the Pasha wrote
to his father. Naturally, this caused consternation to the British, who quickly asked their
consul in Tripoli to confirm the authenticity of the report’s 5,000 tribesmen’ poised to cross
into BEgypt from Cyrenaica. The report further pointed to al-Sayyid al-Mahdi al-Sanusi as
their leader. Al-Dajani has cast some doubt on this when he wrote that “al-Mahdi did not
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try to help him [‘Urabi], because he was not convinced of the
benefits of his revolution.” This would have been the first
time that the Sanusi leadership refused help to fellow-
Muslims.*

Finally, it is worth mentioning a final example of a
notable Tripolitanian in Egypt. That was Shaykh ‘Abd al-<Aziz
Khalil Jawish (1876-1929) (Fig. 3) born in Alexandria, he was
the son of a famous literary man, Shaykh Khalil Jawish, orig-
inally from Yadr tribe of Misrata, whose fathers were among
the early settlets in Egypt. He graduated from al-Azhar, and
later became Professor of Arabic Literature in Cambridge
o Ct e il University. He returned to Egypt and supported Mustafa
Figure 3. Shaykh Abd a Kamil and helped found the National Party, from which the
Kbalil Jawish. present the ruling party of Egypt claims to have inherited its

political philosophy. He became the editor-in-chief of the
party’s newspaper, al-Liwa> (Standard), in 1908. He threw his support behind Muhammad
Salih Harb, in setting up the famous Muslim Youth Association. A great orator and powet-
ful communicator, he often inflamed passions in the street and was an ardent defendant
of Islamic issues, and supported jihad in Libya against the fascists. He was also one of the
closest advisors of al-Sayyid Ahmad al-Sharif al-Sanusi, until his death in Cairo in 1929,

Immigration to Tunisia

Tunisia has always been Libya’s closest neighbour. Libyans adore Tunisia’s beauty, and the
island of Djerba, in particular, whose history was written by Abta Rawwas who came from
Jabal Naftisa. Such was its beauty that many Libyans settled there in successive waves of
migration. Berber tribes like the Hawwara were pushed westward as Arab tribes moved into
North Affrica until every major town and city in Tunisia had at least a family of Libyan
origin. There was also a Tunisian immigration, including Andalusians and Jews, to Libya;
they were mostly merchants who settled in Benghazi and Darna in 19th century.” There were
also tribes and sections of tribes that came from Tunisia and melted into Libyan tribal
society like al-Jallasi in Tarhiina, whose name is derived from the great Tunisian tribe of al-
Jallasi. No Libyan could could forget Libya’s national poet, Ahmad Rafiq al-Mahdawi, whose
grandfather was the Tunisian Consul in Benghazi during the second period of the Ottomans.

Tunisian names ate common in Libya and often indicate Tunisian places of origin such
as al-Mahdawi, al-Mistiri, al-Benzirti, al-Gabsi, al-Tunsi, al-Jirbi, alQarqni, al-Hami, al-Jeridi,
Zaghwan, al-Matmati, al-Susi, al-Qumudi, and so on. But the greater influence was that of
Tripolitanians in Tunisia who settled mote frequently than Cyrenaicans in Egypt. Tribes like
al-Nwaiyl and al-Maraziq and literally thousands of families are split along the border
between Tunisia and Libya. Certain families have shifted to Tunisia almost entirely, almost
80% of the inhabitants of al-Asabia atea in Jabal Nafusa have left.*® The same can be said
about the rest of the Jabal Nafisa, Arabs and Betbers alike. As a matter of fact, the area of
Kikla in Nafusa comes first in the export of immigrants to Tunisia and followed by the
Betber areas of Kabaw and Yiftin.

Like everywhere else where they settle in large numbets, Libyans have kept their identity
and tribal structure. A notable charactetistic is the regional titles that the tribal leaders have
adopted to indicate their points of origin. Such names as al-Tarabulsiya, referring to
Tripolitania, or the shaykhdom of al-Ghadamsiya, from Ghadamis, and the shaykhdom of
al-Fazzaniya for those who came from Fazzan. Cutiously, these exclusively Libyan place-
names in Tunisia have subsequently become Tunisian surnames in their own rite such as
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al-Tarabulsi, al-Tarhani, al-Wirfilli, al-Ghriyani, al-Firjani, al-Rayyani, al-Ghidamsi, al-Misrati,
al—Zligni, al-Qumati, al-Kikli, al-Rigid, al-Zwari, al-Yifrani and al-Wirshfani. In addidoq, there are
entite neighbourhoods in Tunisian towns and cities that carry Libyan place and tribal names
such as Warfalla, referring to the tribe of Warfalla. It is part of the municipality of Testour
about five kilometres east of al-Sulugiya, as well as the area of Tarhuna, referring to the
Libyan tribe of Tarhuna south of the city al-Fahs by ten kilometres. Another example is
Jabbanat al-Mahamid, a cemetery whete the tribe of al-Mahamid bury their dead, as well as
Wadi al-Tarabulsiya, a valley which extends from Buqamayn towards Hammam al-Anf
(Hammam Lif).

Neighbourhoods in the capital Tunis with Libyan names are the quarters of
al-Ghadamsiya, and Nahj al-Fazzina near Bab Swiqa. Both cleatly received immigrants over
those years as well as visitors from Ghadamis and Fazzan back in Libya. In the area of
al-Nadur, previously known as al-Jibibbina, in Zaghouan province, there is the quarter
of al-Sibiyya inhabited by Libyans from al-Asabia. Only a few meters separate the Libyan
quarter of al-Sibiy‘ya from the native Tunisian quarter of al-Humr.

Perhaps the most famous toponym is Hawmat al-Tarabulsiya in the city of al-Monastir.
This is a Tripolitanian quarter from which came the most famous Tunisian of Libyan origin,
the late president al-Habib Bourguiba (1903-2000) (Fig. 4), founder of modern Tunisia. His
family, Bourguiba, have roots going back to al-Dridfa tribe of Misrata;" his grandfather
immigrated via the sea to Tunisia in 1795. The family was entrusted with the shaykdom of
the Tripolitanians in al-Monastir. Another influential figure from 1956 till 1970, was Bahi
al-Adgham, who had Misratan origins as well—specifically of Yadr of al-Karaghla tribe. Al-
Adgham was a distinguished leader of the Destour party in its struggle for independence
after which he served in the cabinet, most notably as Prime Minster until 1969.

Other families made their mark on literature and politics. One, the al-Zlitni family in
Djerba and Tunis goes back to the 15th century.48 Al-Shaykh Muhammad al-Zlitni was the
main imam of al-Zaytina Mosque until his death in 1406AD/808AH. One of Tunisia’s lead-
ers of the national partisan struggle was ‘Ali al-Zlitni who
played a pivotal role in organising demonstrations and
resistance between 1952-54. When the noose was tightened
around their movements, he fled to Libya and catried on
training his men, some of whom died in Tunisia’s battle of
liberation. ‘Ali al-Zlitni also oversaw the establishment of the
tirst military college and was known for his bias towards
Salih ibn Yosuf in opposing Bourguiba, and was a firm
believer in a complete and unconditional independence for
Tunisia. Another distinguished membet of the al-Zlitni fam-
ily was Muhammad Lutfi al-Zlitni who wrote his doctoral the-
sis on the great Arab poet al-Mutanabbi in record time
between 1975-77 at the School of Oriental and Aftican
Studies in London.

The Mosque-University of al-Zaytina, like al-Azhar
university and its famous Maghribi student hostel, has seen gen-
erations of Libyans over the centuries. Its most famous Libyan
graduate was al-Shaykh Sulayman al-Baruni from the town of
Jadq, and the leader of the Berbers in Jabal Nafisa. He was a

Figure 4.The late president al- .
ggfb,-b Bourguiba (1903-2000), the  close friend and fellow-student of ‘Abd al-Aziz al-Tha<libi, who

Jounder of modern Tunisia wear-  became one of Tunisia’s well-known dignitaries in the mid-

ﬁzgzg?j;iby“" traditional costume 1880 Al-Shaykh al-Bartni is celebrated as both a scholar and
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his adament opposition against the Italians. Necessarily, he sought refuge in various countries
including Iraq and the Sultanate of Oman where he served the Sultan, Said Ibn *Al-Taymur, as a
personal advisor. It was in this capacity, on a state visit to India, that he died in Bombay in 1940,

One of the reasons for immigration to Tunisia was the absence of political oppression
that Tunisia enjoyed when Libya suffered under the Qaramanlis. The border was not well
defined. Indeed, both states were more closely linked socially and economically than the link
between Tripolitania and Cyrenaica. A vacuum existed in Tunisia in the aftermath of
widespread disease that took the lives of more than half of Tunisia’s population in 1865 AD
/1282 AH.*’ Fields laid empty in Tunisia’s hinterland. This encouraged the import of
Tripolitanian labour to revitalise the land—labour to which they were suited given their
proximity and acquaintance with conditions in Tunisia. The geographical proximity as well
as the availability of Tripolitanian labout, and heavy Ottoman taxation, all conspited to
make many go to Tunisia. Parts of some of those tribes who went to Tunisia were from the
tribes of TarhGna, Mahamid, Zintin, Warfalla, ‘Alawna, Tjilat, Bli‘za, ‘Alalga, Mzawgha,
Mraghna, Firjan, Brakat, Rgi‘a;t, al-Asabia, Awlad Misallam, Ryayina, Jbaliya, Wrishfana,
Misratans, Zlitniya (including ‘Amayim, Fwatir, Awlad Shaykh, Barahma, Awlad Ghayth and
Karaghla), and from Cyrenaica were some ‘Ibidat and “Urfa in addition to al-Fazzan and oth-
ers. Those Libyans spread out in Tunisia from the northern coast to the inner south in places
such as Tunis, Qayrawan (Kairouan), Sis (Sousse), Bijaya (Béja), Silyana (Siliana), Jirba
(Djerba), Qabis (Gabes), Qafsa (Gafsa), Sfaqis (Sfax), Jarjis (Zarzis), Zaghouan (Zaghouan),
Qrumbilya (Grombalia), Nabul (Nabeul), Qlibia (Keélibia), Hammam al-Anif (Hammam Lif),
Qrigna (Kerkenna), Mahdiya (Mahdia), Munastir (Monastir), Ben Qirdan (Ben Gardane),
Benzirt (Bizerte) and others. The extent of the Libyan spread was such that four main groups
shared the city of Gabeés. The first quarter was for the locals, the second for those who came
from the interior, the third was populated by the Libyans known locally as al-Tarabulsiya,
whereas the fourth group was for the Turks and others.

Tribalism was one of the bonding factors between Libyans and Tunisians, as was Islam
with its Maghribi Maliki and Ibadi schools as well as the common Berber-Arab culture.
Libyans had no trouble assimilating in the broader Tunisian society, and were influenced by
the same variables—political, economic and social-——experience by Tunisians. The Libyans
did many jobs but mostly were employed in cither farming or raising livestock and, like their
brothers in Egypt, showed skill in breeding pedigree Arabian horses. That brought them the
attention of the Tunisian ministry of war who bought many of their horses for combat.
That, in turn, brought them into the lines of ‘Askar al-Mizarqgiya, or cavalry, which many
young Tripolitanian tribesmen joined. The Tunisian State heavily relied on this force for
levying taxes and wat. There were, howevet, some Tripolitanians who declined setvice like
Tarhuina, al-Firjin and al-Mzawgha because theit religious affiliation to their zawiyas opposed
such work and the financial returns were not worth the risks.”® Nevertheless, Ttipolitanians
gained importance as their ability to fight grew. They joined Tunisians in their uptising head-
ed by Ali ibn Ghadhahum in 1864 against a 100% increase in taxes. Such a burden of taxes
was similar to that in the Libya they had left when they took refuge in Tunisia. So they joined
their fellow-Tunisians until the government retracted and withdrew the tax increases. They
brought this same sense of pattiotism and responsibility to the fight against the French along
with theit Tunisian brothers in 1881.

Libyan immigrants were vital in Tunisia’s economy. They worked in the south mining
phosphate and constituted about 50% of the mining work force (Tunisians made up 40%,
and Algerians 10%) under French management. Quite a few were bakers: immigrants from
Kikla were famous for owning and running baketies in Tunisia as well as Libya. Despite the
academic influence of Tunisian schools—especially in al-Zaytana and Djerba—on many
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Libyan scholars, Libyan zawiyas were visibly active in Tunisia. At the fore were Sanusi
zawiyas, but there were others zawiyas such as Sidi Shiyib al-Dhir‘an, Bu ‘Aisha and Awlad
al-Mirghani.”!

To conclude, Tripolitania and Tunisia were so similar that it was sometimes impossible to
differentiate between them. National dress, especially for women, is more or less the same,
as is their cuisine, Andalusian music, proverbs, versification and spoken Arabic particulatly
in Tripolitania and southern Tunisia.

Immigration to Chad

While Chad’s pasture, plentiful water and climate were attractive, its greatest attraction was
its inaccessibility to the Ottoman authorities in Tripoli, notwithstanding the prevalent
weakness of its Sultans. Large-scale immigration to Chad began after the failed revolt and
death of <Abd al-Jalil Sayf al-Nasr in 1842 (see below). His tribe, Awlad Sulayman, their allies
al-Manasir immigrated en masse along with Warfalla, al-Hasatunna, al-Qdhadhfa and especial-
ly al-Rifidat section of Magharba who settled near Lake Chad.*?

As in Egypt and Tunisia, Islam was the common denominator smoothing the way
between Libyans and their hosts to mutual benefit. Most people in Chad adopted the Maliki
School of jurisprudence and Arabic became both the language of learning as well as the
medium for day-to-day business. Initially, the first wave of Awlad Sulayman allied themselves
with the local tribe of Qadiwa, but as Libyans grew stronger such alliances became
unnecessaty. The Libyan presence in Chad manifests itself in placenames with distinctly
Libyan flavour such as Om Zoer, Bhar Salamat, Bir Alali, Ouadi Kandor, Ouadi Haddad,
Bhar Ghazal and others.

The concentration of Libyans around the lake of Chad meant that they became a force
to be reckoned with. The Sultans of Kanim and Ouadai recognised their tribal strength and
sought to recruit them to their service. Al-Shaykh ‘Umar ibn Muhammad al-‘Amin al-Kanimi
(1835-80), the leader of Borno, was the first to enter an alliance with the Libyan tribes in
exchange for weapons and ammunition. This was to deter his rival the Sultan of Ouadai
(1858-74) from threatening Borno’s trade. The tribesmen were effective and the Sultan had
to recognise theit control and his attempts to woo them to his side failed.” The tribes went
from strength to strength and became a dominating force in the region until the French
campaign headed by Colonel Joalland in 1899. The French advance to Chad’s interior was
seriously impeded by a coalition of Libyans, Chadian Tuaregs and al-Gurn.

Barring the French Christian advance was Shaykh Ghayth ‘Abd al-Jalil Sayf al-Nasr whose
localised resistance was dubbed Harb al-Ansar (the supported-coalition war). Al-Shaykh
Ghayth was a descendent of that earlier Libyan warrior whose family contributed to many
wars inside and outside Libya. Few could compete with them. His grandfather, ‘Abd al-Jalil
Sayf al-Nasr had been sent by Yusuf Pasha al-Qaramanli to rescue Shaykh Muhammad al-‘Amin
al-Kanimi in Kanim in 1826AD/1242aH.>

After Shaykh ‘Abd al-Jalil Sayf al-Nasr teturned victoriously from Kanim, he built up
following amongst tribes in Tripolitania, and led an insurtection to ovetthrow Yusuf Pasha.
The insurrection was a major factor in the collapse of the Qaramanli State once Sayf al-Nasr
had seized most of Tripolitania and Fazzan and left the government bogged down in Tripoli.
However, after the removal of the Qaramanlis, Libya came undet ditect Ottoman rule from
Istanbul. Shaykh ‘Abd al-Jalil Sayf al-Nasr continued his rebellion but slowly began losing trib-
al support and eventually was pinned down in the valley of Suf-I-Jin in the Bani Walid region
where he was captured after the battle of Qarrah and was killed in 1842. His severed head
was sent to Tripoli—a message for its people.
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Some fifty-eight years later, the French faced his grandson, Shaykh Ghayth ‘Abd al-Jalil
Sayf al-Nagr. Declining any sort of negotiation, Shaykh Ghayth instead organised and led the
Mujahidin with other tribal and Sanusi leaders such as al-Shaykh al-Barani al-Sa‘di, al-Shaykh
Muhammad al-Thini al-Ghidamsi and al-Shaykh Fudayl Bukhrays al-Kizza. Those leaders were
in the forefront of five thousand fighters mostly from the tribes of al-Zuwayya and Awlad
Sulayman and their alliances of Warfalla, al-Maghirba, al-Qdhadhfa, and from Chad were
Tuaregs and al-Guran. The stand-off culminated in a bloody confrontation in Bir Alali in
1901 when the Mujahidin strove hard for martyrdom. One of those martyrs was al-Shaykh
Ghayth Sayf al-Nasr himself. From the tribe of al-Zuwayya alone, there were more than a
hundred martyrs led by a shaykh called Ba Bakr Ba Quwtiyyn whose mothet on hearing of
his death uttered trilling cries of joy upon his martyrdom.

Mujahidin resistance continued with important help from Sanusi fighters in Libya, includ-
ing al-Sayyid al-Mahdi al-Santsi himself, in 1898 until his sudden death in 1902. His support
was of great importance in the struggle against the French, which in due course slowed
down the rapid colonisation of sub-Saharan Africa. Another source of support was the Bahyjj
section of al-Magharba tribe who were led by a zealous shaykh, Mustafa Ba Tayghan. These
Bahiji kinsmen numbered more than seventy and came all the way from Cyrenaica across the
Sahara into Chad and were all killed in 1907.%

Many al-Zuwayya shaykhs faithfully served al-Sanusiya in Chad such as al-Shaykh
‘Abdullah al-Tuwayr who was killed fighting the French there in 1906. His son, Muhammad,
became a member of Chad’s national parliament. There was also al-Shaykh Bu ‘Aqila al-
Zuway, and al-Shaykh al-Sadi al-Barani who was killed by the French in northern Chad in
1907. His son carried on the fight with al-Sayyid Ahmad al-Sharif in Egypt against the British,
and later returned to join al-Shaykh ‘Umar al-Mukhtar in the national government of
Ajdabiya.”

There were other tribesmen who accompanied al-Sayyid al-Mahdi on his journey to Chad
to fight the French. From al-Bra‘asa tribe was al-Shaykh Maziq Ba Bakr Hadduth, the grand-
father of the famous Cyrenaican governor Husayn Maziq.
Amongst the Bra‘asa there was their famous poet,
Muhammad Ba Farwa, the father of al-Sifat, one of al-
Bri‘asa’s famous resistance leaders, as well as al-Shaykh
‘Abdallah Hafalish and al-Shaykh ‘Abdurrabbih Buhintisha.
There was also Jadallah Zanayn one of al-Mahdf’s procession
desert pilots. As for the tribe of al-<Awaqir there was al-
Shaykh al-Fudayl Bu Khrays al-Kizza and al-Shaykh
Muhammad ‘Abd al-Qadir al-Kizza. There were also repre-
sentatives from the <Ibidat tribe such as al-Shaykh
Muhammad B Zayd and al-Shaykh Muhammad ‘Aqila, and
from al-Magharba tribe were al-Shaykh ‘Abd al-Hadi al-Barani
and al-Shaykh Mustafa Ba Tayghan, and from the Drusa tribe
was al-Shaykh ‘Abd al-Karim Musa. From the tribe of al-
Mnifa was the Libyan symbol of jihad against the Italians, al-
Shaykh “Umar al-Mukhtar, and also the poet, al-Shaykh Rajab
Bu Huwaysh, renowned for his poem about the terrible al-
‘Aqilla concentration camps. al-Mjabra tribe was also repre-
sented by al-Hajj Ftayta al-Majbari and al-Hajj ‘Abdullah al-

Fi . Al-Hajj llab al- . .
ngg;,)ﬁ Altay “Abdullab o Bishari (Fig. 5), and representing the Jirrar tribe was al-Shaykh

Muhammad al-Mahdi al-Jirrari, and many others.
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nclusion

Libyan tribesmen in diaspora still represent a bond between the Libyan homeland and the
countries they have settled in. Theit’s is a unique social, economical, political and intellectu-
al life deserving further study. They have a role to bridge those countries and societies
over whose the borders they have passed so fluidly in the past. They can energise present
brothetly relations in the context of a much desired economical and political integration of

the

region.
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the Kanim region that gave him his name. The sultanate of Kanim lasted for about eight decades during which his sons
reigned after him, al-Barghuthi 1973, 445-6.

55 al-Ashhab 1945, 243.

56  al-Qashat 1997, 50-2.
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