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EDITORIAL

E are printing this month, as a CoMMeNT, a communi-
\ ;g ; cation from Fr Adrian Hastings, of the Collegio Bed?
in Rome. It is concerned with the article by 'Fr
Sebastian Bullough, Five Answers from the Catholic Side, which
appeared in our January number on Christian Unity. The
comment is on the problem of the validity of non-Catholic
baptisms, and the almost automatic practice, prevalent in this
country, of conditionally baptizing converts. Fr Hastings finds Ff
Sebastian’s answer to Dr Asmussen’s question on this point }Cfs
than satisfactory; indeed he implies that, objectively viewed, 1t
not a completely honest answer. _
This judgement is based, it would scem, on a misunderstanding
of Fr Sebastian’s use of what he calls his leitmotiv about obe(.lienc,c’
The rite of baptism, when it has unorthoox theology behind 1
is liable, in his opinion, to be performed inadequately or at least
with a doubtful adequacy. He acknowledges of course that £
Church recognizes a properly performed baptism as valid, V€%
when the notions of the baptizer were somewhat confused, and
he gives as the reason that the baptizer would evidently b? per ¢
forming the act in obedience to the Church, even Witho¥
realizing it. Fr
By obedience to the Church, however, it is evident _that .
Sebastian means, not inner consent to, or agreement Witth b
doctrine of the Church, but obedience to the rites of the Ch‘,lrc ; c;
the adequate performance, that is, of the external acts -essentla .
a sacrament. The Oceania decision, to which Fr Hastings ¢ cn:
makes clear that notions held about baptism, which may b¢ «©
fused or wholly erroneous, do not affect the validity © Y-
sacrament, even when publicly expressed in prayers accomPately
ing the rite; always provided that the rite itself is adeqsvc ver
performed. Obedience to the rite of the Church must bo t but
cover not only the external actions essential to the Sacrame? Toing
the minimum internal intention of the minister: that © 1 that
what the Church does. This can always be presumed Sm‘;‘z.or ing
is required for it is that the baptizer should intend to be pet depen
a ritc held sacred by Christians, and this can be cntlrel)’,li1
dent of any belicfs or disbeliefs he may entertain about *
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This minimum ministerial intention can of course always be
Presumed in Anglican or other non-Catholic baptisms. But if the
otions of the baptizer are somewhat confused or even quite
unorthodox, though ‘he would’, as Fr Sebastian says, ‘evidently

¢ performing the act in obedience to the Church’ (i.e., with a
Tight intention), his confusion or error might be mixed with
'gnorance of what the Church requires in the matter of external
action. Thus if he thought it sufficient to dip his finger in the
Water and so sign the child on the forehead while repeating the

fnitarian formula, this would be inadequate in the eyes of the
hurch and would necessitate conditional baptism. Fr Hastings
self says: ‘I do not doubt for a moment that there are cases
Where it [baptism] is inadequately performed, and where conse-

Quently conditional baptism is required’. Later in the same para-
8taph he says: “There is no reason to believe that the normal
. gl_lc_an baptism is invalid, and therefore a general practice of

onditional baptism would seem to be imprudent and without

Oundation’,

CO;I;hC ﬁrst _half of this sentence is un_doubtedly true; but .does the
s thc Uston in the second }}alfnecessanly follow: How, for instance,
Cert:‘ Priest, in dealing with any convett, to kl:lOW, with the moral
aby, 'ty required, whether an Anglican baptism was normally or
eas:)mla]ly carried out? A baptismal certificate is no evidence. At
pert tWo cases are known to me where an Anglican baptism was
o Srmed in the doubtfully adequate manner described above. It
o °n extremely difficult, therefore, to get the evidence required
inchigoral certainty. In the several cases I know of, and this
state € my own, where conditional bapasm was not required a

Ownzlent by two eye-witnesses was available, that tl.le water }}ad.
and :h, that the proper formula was used and thatﬁ its repetition
CCrtaine action of pouring were simultaneous. This gave moral
o notty of validity and was a prudent and well-founded reason
a b Juiring conditional baptism. .
tighy 11131 how many instances can such evidence be availablez It
Was thelf PQSSIbl? sometimes to approa'ch. the clcrgym_an who
that v aptizer, if he happens to be still hﬁng and accessible; but
eSenteq. require not a little tact and might well be strongly
instrlmte.d (}:’e-_W{tnesses, if procurable, would have to be' well

hristians or their testimony could hardly be reliable.

act . . . . .
2 busy parish priest secking to establish moral certainty
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would in all probability be confronted by a mountain of difficul-
ties. It is hardly surprising that, unless the convert, himself ot
herself, supplics the eye-witness testimony, the priest avoids the
complex investigation by taking the easier way of condition:
baptism. It is, after all, little more than a precaution; but in the few
cases where the baptism has in fact been doubtfully valid, and
their existence cannot be neglected, it is a very valuable safe-
guard. One cannot allow room for doubt in such a matter.
The common practice then should not lead our sepal’at";d
brethren to think that we doubt the validity of their baptisms I,
the vast majority of cases. To those who have any acquaintanc®
with the facts they are quite certainly valid. It is, however, almost
equally certain that there are a few careless or ignorant exceptions-
If the Bishops of the Anglican communion were to publish the
results of an extensive enquiry into this matter, or make it k.nown
that every ordination candidate is carefully instructed in the
proper way to perform a baptism, and that other steps are 2150
taken to secure uniformity of practice, a time would soon come
when the ordinary baptismal certificate could be accepted 38
evidence of valid baptism. Conditional baptism would then b®
seldom or never necessary. Perhaps the next Lambeth Conferenc®

will take this in hand.

* * *

The articles which appear this month are all papers read at THE
Lirg o THE SPIRIT Conference at Spode House in October 195 :
Their common theme is that the Saints were ordinary people: }’es
men and women absorbed, as it were, in God, thIOl{gh Jcs:n
Christ; wholly committed to him in their love and service, ev
to death. In every other way they were and are like us, ordinaty
people, often leading very ordinary humdrum lives—outr - ir}’
was no exception—and becoming holy through the of
events and duties of their daily routine of life.

This strikes us particularly in the authentic acc (
martyrs. How ordinary they were: girls, young marne
with babies, boys, slaves, clerics, soldiers and aged men. Ye They
suffered frightful death gaily, gladly, and without qucsuf};_:t they
were able to do so, and took it as a matter of course < some
should do so, because of the way they had lived, short live
of them, but wholly for God, in Christ.
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The Saints therefore are not extras, tacked on to our religion
35 a luxury for those who like such luxuries. They are integral to
the very life of the Mystical Body which we share, and we com-
Municate with them in its life and are strengthened by their
®Xample and their prayers.

We need, and do not always succeed in getting, lives of Saints
tat show them as they were, struggling with experiences of

¢ similar to those we must struggle with ourselves, and sancti-

g themselves through those experiences. So, being ordinary,
€y were able by grace to achieve the extraordinary. Yet all in
4 Way that can aid us to imitate them in the struggle for holiness.

& & &

THE EARLY MARTYRS

DONALD ATTWATER

usiness of the cultus of the saints in the Christian Church

the S:‘rlves. WhateveF the dignity and importance and interest of
C Urcllrllts whose festivals ﬁgurfe in the various ca.dendars of the
Irch, those feasts must all, without exception, give place to the
0]‘I’f?rsarics of the martyrs in point of antiquity. Already in the
cele ratcflm':ury the annual commemoration of St Polycarp was
beginni; m Smymna from the time of his passion; from the
be g of the third century such commemorations were

IT 1s from veneration of the early martyrs that the whole great

%?hmmg_ general.
red Cre 1s nothing surprising about this. For the first three hun-
n Years of their history Christians lived in an atmosphere of
d itr om, of witness by blood. Persecution was not continuous,
Varied in intensity from time to time and from place to

the_ possibility of being called on to die for the name of

o o ISt was never far away; and that state of affairs, again
Tedee :dall: d in places, has recurred ever since. Mankind was
On the o 4 the willing death of the incarnate Son of God, who
Cheisely td day rose from the dead: redecmed man is never so
© as when he willingly goes to death for his Saviour, to
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